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Coo i 
I ſpeak as to wiſe men: judge ye what 
f [ ay. | 
JJ INTRODUCTION. 


N theſe words, the Apoſtle addrefles 
himſelf, in very reſpe&ful terms, to 
the Corinthians, to whom he wrote; 
whereby he took an effectual Courſe 
— to engage their Attention to what 
he was about to offer. He gives them the reſpect- 

Ful Title of Wiſe Men, and refers what he is about to 
ONS ALL a9 B ſay 
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2 Of Chriſtians Judging for them ſelues, 


ſay, to their Judgment. He gives them here the re- 
ſpeAfut Title of Wiſe Men; 1 ſpeak, ſays he, as to 
wiſe men, i. e. to Men well skill'd in the Myſteries 
of Chriſtianity; to Men of judgment and Under- 
ſanding in the Affairs of Religion. A Skill in 
theſe Matters gives Perſons the faireſt Title to this 
Character: Perſons indeed are denominated wiſe 
Men, from their Skill in ſeveral Arts and Sciences; 
thus Perſons that are skill'd in the Art of Govern- 
ing States and Kingdoms, are term'd wiſe States- 
Men; Perſons skilPd in the Art of Navigation, wife 
Pilots; Perſons skill'd in the Arts of Traffick and 
Merchandiſe, wiſe or prudent Trades-Men. A 
Skill in any of the Afﬀairs of Life, whereby Per- 
ſons are able to conduct them to the attaining ſome 
valuable End, entitles them to this Character: But 
certainly nothing gives a Perſon ſo clear a Title to 
this Character, as a Skill in Divine Matters, where- 
by Perſons are enabled to conduct themſelves a- 
right in the Affairs of Eternal Salvation; this is 
Divine Religious Wiſdom, whereas a Skill in all 
other Matters, can only be term'd, Worldly Wit- 
dom, or, the Wiſdom of this World: Now the for- 
mer is as much preferable to the latter, as the 
Affairs of another World are of a more important 
concern than the Affairs of this, and as the attain- 
ing a bleſſed Eternity is a more valuable End than 
attaining any of the Secular Advantages of this vain 
and tranſitory Life. A Skill in Divine Matters, if 
it be attended with a ſuitable Practice, is the trueſt 
Wiſdom, and indeed if it be not, it is utterly un- 
worthy this Character; it is not a bare knowledge 
of religious Matters, that entitles Perſons to the 
Character of Wiſe, in a religious Senſe, ſince this 
alone is not ſufficient to attain the great End of 


Religion, viz. Eternal Happineſs ; in order hereto 


it muſt be accompanied with a correſpondent Be- 


haviour, 1 


in Religious Matters. 3 
haviour, which if it be, this great End will be at- 
tained; if ye know theſe things, ſays our Saviour, 
happy are ye if ye do them; thoſe are the wiſe Per- 


ſons who conduct themſelves aright to the obtain- 
ing this great and valuable End. That there were 


ſuch amongſt the People of Corinth, to whom the 


Apoſtle wrote, we have no reaſon to doubt. As 
the Apoſtle gave thoſe to whom he wrote, the re- 
ſpectful Title of wiſe Men, ſo he refers himſelf to 
their Judgment in the Matters whereof he wrote; Judge 
ye what I ſay. There is a juſt connection betwixt 
the one and the other; ſeeing they were Men of 
Wiſdom, they were by this means qualified to 


judge of what he ſaid : Thoſe that are ſo wile as 
to know and do God's Will, are the moſt proper 


Judges of religious Matters. Thoſe that have a 
Probity of Mind diſpoſing them to do the Will of 
God, are the moſt likely to form a right Judg- 
ment in Divine Matters; which agrees to what our 
Saviour aſſerts, John vii. 17. F any man will do his 
will, he ſhall know of the doctrine, whether it be of 
God, or whether 1 ſpeak of my ſelf. I only obſerve 
this from the connection betwixt the reſpectful Ti- 
tle, and the Advice here given by the Apoſtle; it 
is the latter I deſign as the Subject of this Diſcourſe. 
The Apoſtle was ſo fully perſwaded of the equity 
and reaſonableneſs of what he ſaid, that he freely 
appeals to the Judgment of thoſe to whom he 
wrote, yea, he is deſirous they would examine 
thoſe things that were the matter of his writing 
to them: Judge ye what I ſay. He allows the 
Chriſtians, to whom he wrote, a Judgment of 
Diſcretion, tho* not of Authority; the former he al- 
lows all Chriſtians, and the latter is more than be- 
longs to any. 
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B 2 Obſery. 
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4 Of Chriſtiaus Judging for themſelves, 
 Obſerv. It belongs to every Chriſtian to judge for 
himſelf in religious Matters. When I ſay, Judge for 
himſelf, it is evident I intend hereby, that Judg- 
ment of Diſcretion, which every Chriſtian may and 
ought to uſe in order to his diſcerning Truth from 
Error, for the Direction of his own Conſcience; 
and the Regulation of his own Practice: It is thus 
ſtyl'd in contradiction to that Judgment of Authority 
whereby one Man pretends to judge of religious 
Matters for another, and to impoſe upon this other 
his Senſe of Things, which I ſhall have occaſion. 
to ſhew belongs to no Man, nor Body of Men, 
and which if it did, would quite overthrow that 
Face. of Diſcretion, which according to the 

undamental Principles of Proteſtants, is inherent 
in every private Chriſtian. | 

In order to clear and prove the aforeſaid Obſer- 
vation, I ſhall proceed n this Method. 


Sa I ſhall ſhew what is imply'd in every Chri- 
ſtian's Judging for himſelf, in Religious Mat- 
." ters: wan e ee 
II. What is denoted thereby. 
III. Evince the Reaſonableneſs thereof. 
IV. Obviate ſome Objections made againſt it, 


And lt. dravr ſome Inferences from it. 


Cap. 1. I. Let us conſider what is imply d in eve- 
ity Chriſtian's Judging for himſelf in Religious Matters. 
Now this ſeems to imply, his admitting the Scriptures 
to be the ule of this Judgment, and the Exerciſe of his 
oon Reaſon, in order to the forming it. 


Sect. I. 


in Religious Matters. 5 


Sect. 1. It implies his admitting the holy Scriptures 
as the Rule of this Judgment. As judging implies 
that there be a Rule to judge by, ſo when we 
{peak of Chriſtians judging in Matters of Religion, 
it is evidently imply'd, that the Scriptures are this 
Rule: Theſe having been own'd by the Profeſſors 
of Chriſtianity, in all the Ages of it, as the infalli- 
ble Rule of their Faith and Practice, tho by ſome, 
in theſe latter Ages, they have been treated as no 
other than a partial Rule. Indeed, before theſe 

are admitted as the Rule of Judgment, it concerns 
Perſons to enquire into their. Divine Authority, and 
[SIG for themſelves in this reſpect: If we take 
this important Matter upon truſt, or herein ſlaviſh- 
ly rely upon the Judgment of others, upon what 
better Grounds do we go in believing the Scrip- 
tures to be of Divine Inſpiration, than they who 
believe the Alcoran to be divinely inſpired? Upon 
the ſame Grounds, in caſe our Lot had been caſt 
in thoſe Countries, where the Alcoran is received 
with a veneration, equal to what we Chriſtians 
profeſs to have for the Bible, we ſhould have paid 
the ſame venerable regard to it ; we ought there- 
fore in this Matter, to judge for our ſelves, by en- 
quiring into the Reaſons for the Belief of Chriſtia- 
nity, and the Divinity of thoſe ſacred Writings, 
which contain this holy Religion. As our bein 
reaſonable Creatures renders us capable Subjects o 
Religion, ſo it capacitates us for enquiring into the 
Grounds of it. The ſame reaſon that renders us 
capable of underſtanding the holy Scriptures, and 
regulating our Sentiments and Practices by them, 
renders us capable at leaſt in ſome degree and mea- 
ſure of judging with reſpect to their Divine Autho- 
rity. And as we are capable of making this En- 
quiry, ſo I am very well ſatisfied this Matter bo 
4 | car 
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6 Of Chriſtians Judgin 8 for themſelves, 


bear the Teſt of the ſtricteſt Examination. The 
Diſpenſers of that Religion contained in the Scrip- 
tures, neither need nor do deſire Perſons to take 
this Religion upon truſt, or to believe the Divine 
Authority of theſe Writings, upon their or any 
other Man's word, becauſe they are perſwaded that 
this Religion, and the Writings which contain it, 
will evidently appear Divine to thoſe that make a 
ſtrict and impartial Examination into the Matter. 
It belongs to the Diſpenſers of a falſe Religion to 
forbid Perſons examining into the Evidences upon 
which it is built; ſuch a method as this gives too 
great ground of ſuſpicion: Should any Chriſtians for- 
bid others to examine into the Divine Authority of 
| thoſe Scriptures which contain the Religion they 
profeſs, they wou'd hereby caſt an unworthy re- 
proach upon theſe Sacred Writings: It is an ho- 
nour due to the Holy Scriptures, to preſs Perſons 
to examine into their Authority, before they admit 
them as the Rule of their Faith, ſince hereby their 
Truth and Divinity wou'd be rendred conſpicuous; 
is it not more for their honour to believe them to 
be of Divine Inſpiration, becauſe they evidence 
_ themſelves to be ſo, than only becauſe Men tell us 
they are ſo? And as this Method tends to the Ho- 
nour of the Scriptures, ſo it is likely to have a good 
effect upon thoſe that take it, ſince it tends to pro- 
duce a ſolid, laſting, and influential perſwaſion of 
Mind, with regard to their Divinity: When I ſay 
therefore, that a Chriſtian's judging for himſelf in 
Matters of Religion, implies his admitting the Ho- 
ly Scripture, to be the Rule of this his Judgment, 
I do not intend hereby, that it is any Perſon's duty 
to take this Matter for granted without examinati- 
on; he ought doubtleſs to judge for himſelf in this 
Afﬀair as well as in any other; T only ſuppoſe his 
belief of the Divine Authority of the Scri 3 

| | Which 


in Religious Matters. 7 


vhich is no unreaſonable Suppoſition in any that 
wear the Name of Chriſtians, and without which 
they have no right to this Name: Now we are 
ſpeaking of Chriſtians judging for themſelves in ' 
religious Matters; the Divine Authority of the 
Scriptures being own'd, it is neceſſary that theſe be 
admitted as the Rule of Judgment in religious 


Matters. 


Sect. 2. It implies in the next place the exerciſe 
of his own Reaſon in order to the forming of this 
Judgment. A Perſon can no more be ſuppoſed to 
judge for himſelf, either in religious Matters, or 
any other, without the exerciſe of his own Reaſon, 
than he can be ſuppoſed to ſee any viſible external 
Objects without the uſe of his bodily Eyes. Reaſon 
is our diſcerning Faculty ; as it renders us proper 
Subjects of Religion, ſo it capacitates us for diſtin- 
guiſhing betwixt Truth and Falſhood, and conſe- 
_— of judging for our ſelves in religious Mat- 
ters. Reaſon is not properly the Rule or Standard 
whereby Chriſtians are to judge of all religious 
Matters; this place muſt be aſſigned to the Holy 
Scriptures, which contain a plenary Revelation of 
God's Mind and Will; it 1s only the Faculty 
whereby we are to judge of this Rule, and with- 
out the exerciſe whereof, it is impoſſible for us to 
form a Judgment, either with regard to this Rule, 
or any other, either with regard to Matters of a 
religious nature, or any other Matters. 


Cap. 2. II. Gen. I proceed to ſhew what is 
denoted by a Chriſtian's judging for himſelf in re- 
ligious Matters. Now this ſeems to denote a ſerious 
endeavour to underſtand the Senſe of Scripture ; a fin- 
cere examining all Matters of Religion hereby; and 
the giving our aſſent to Matters, according as we find 

| | them 
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8 Of Chriſtians Judging for themſelves, 
| | them to be contained in, or agreeable to this divine 
Rule. | 


Sect. 1. It denotes a ſerious endeavour to underſtand | 
the Senſe of Scripture. It is doubtleſs the Senſe and | 


Meaning of Scripture, that is the Rule in Matters 'Y 
of Religion; the words of Scripture are of no other A 
uſe, than as they ſerve to convey this to our . 


Minds; we properly therefore judge for our ſelves, 
when we uſe our beſt endeavours to find out this. 
He that never enquires at all into the Senſe of 
Scripture, can ſcarce be ſaid to form any Judg- 
ment at all in religious Matters, and conſequently 
cannot be ſaid to judge for himſelf herein. He 
that yields an implicit aſſent to the Senſe put upon 
Scriptures by others, inſtead of judging for him- 
ſelf, does blindly ſubmit to the Judgment of others: 
That Chriſtian only can be ſaid to judge for him- 
ſelf, in the Affairs of Religion, that ſeriouſly en- 
quires into the Senſe of Scripture, without yield- 
ing an implicit aſſent to the Interpretations of 
Others. ha 


Sect. 2. It denotes a ſincere examining all Matters 
of Religion by the Holy Scriptures. The Scriptures 
being the Rule in religious Matters, it is certain 
that nothing is, or properly can be, a Matter of 
Religion, but what is ſome way or other contained 

herein; what is either expreſsly mention'd herein, 
or conformable hereto: To judge for our ſelves 
therefore in religious Matters, is to bring all Doc- 2 9 
trines and Practices, of a religious kind, to this 1 
Rule to be examin'd by it; to try whether they 'J 
are contain'd in it, or conformable to it: Whoſoe- 
ver does this, may be ſaid to judge for himſelf, 
whereas he that ſwallows down Doctrines taught 
by Men, and complies with Rules of _ laid 

| own 
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-* down- by theſe, without comparing either the one 
or the other, with the unerring Rule of God's 
Word, in order to ſee whether they are contained 
herein, inſtead of judging for himſelf, does yield 
A blind ſubmiſſion to the Judgment of others. 


Sekt. 3. It denotes the giving our aſſent to Matters, © 
according as we find them to be centain d in, or agreed- 
Ble to this divine Rule. Judging certainly denotes 
an Act of the Mind, whereby we yield or with- 
hold our aſſent to things, according as they appear 
to us; without doing this, we cannot be ſaid to * 
judge for our ſelves in religious Matters. The two 
former Acts which we have ſpoken to, and which 
are qr for Chriſtians, in order to their judg- 
ing for themſelves in religious Matters, are in or- 
der to this; they are in order to a Chriſtian's giving 
his afſent to whatever Doctrines and Practices he 
finds contained in the Scriptutes, or agreeable to 
them, as to withhold it from whatever is not ſo: 
They that do this, without being byaſſed by the 
Sentiments and Opinions of Men, may be ſaid td 
judge for themſelves ; wheteas to yield our aſſent 
to Doctrines and Rules laid down by Men, with- 
out apprehending their agreeãbleneſs to this Divine 
Rule, is not to judge for outſelves in Matters of 
Religion, but to ſubmit to the Judgment of others, 
| and that whether the Doctrines and Rules we aſſent 
|} to be agtceable to the Rule or no. 


BY Cap. z. III. Gen. I proceed how to'evince 
* the Reaſonableneſs of every Chriſtian's judging for hini- 
9 ſelf in Religious Matters, I ſhall offer ſome Reaſons 
LF why Chriſtians ſhould practiſe this Advice” of the 
"oy Apoſtle: The perſpicuity and clearneſs of the Rule ue 
A are to judge by, the character we ſuſtain, the abſurdity 
of letting others judge for us; and granting others 


to Of Chriſtians Judging for themſelves; 
ſuch a right, the neceſſity we ſtill Ije under of Judging 
y 


for our ſelves, may help to evince the reaſonablene! 
4 of this practice. GO 


Sect. 1. 1. Real. The perſpicuity and clearneſs of 
the Rule we are to judge by, may be eſteem'd one reaſon 
why Chriſtians ſhould judge for themſelves in religious 
Matters. # „ 
| Iris certain that God has given us à Rule ſuffi- 
| ciently clear in all things neceſſary to be believed 

and done in order to Salvation: I do not ſay that 
„the Holy Scriptures, which are our Rule, are clear 
in all things contained in them, but they are ſo in 
all things of a neceſſary nature in order to Salvati- 
on; and in things of another nature, there cannot 
be ſaid to be be any neceſſity, either of a Perſon's 
judging right himſelf, or of any other Perſon's 
judging for him. In things of a neceſſary nature, 
the Rule is ſo clear, that every fincere ſearcher 
may come to the knowledge of them ; the yes 
Suppoſition, as it reflects upon the Divine Goc 

neſs, and the Bleſſed Spirit, the Author ef this 
Rule, fo it contradicts the Holy Scripture, and 
plain Matter of Fact: It reflects upon the Divine 
Goodneſs. Chriſtians are oblig'd to believe thoſe 
things that are neceſſary, under the Penalty of eyer- 
laſting Miſery : But what a refle&tion mult it be 
upon the Goodneſs and Mercitulnefs of the Divine 
Nature, to ſuppoſe Perſons under ſo great a Penal- 
ty, obliged to aſſent to what is darkly and dubi- 
ouſly propoſed? ſo darkly and dubiouſly, as that A 
| a ſincere Searcher may not be able to underſtand 

'# the ſame, without which it is not poſſible for him "4 
to ve his aſſent. This Suppoſition likewiſe re- 
eb upon the Bleſſed Spirit, the Author of this Rule. 
If this Rule be not ſufficiently clear in neceſſary 
matters, it malt be becaule the Spirit of God, the 
7 | 1 Author 
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in Religious Matters. 1s 
Author of it, either could not or. would not e 
reſs his Mind more clearly to us: We cannot ſay 
the former, without incurring the Guilt of Blaſphe- 
my; and to ſay the latter, wou'd be to make the 
Blefled Spirit, in propounding a Rule to Men rela- 
ting to their eternal Welfare, to uſe a Method which 
' word neceſſarily involve many fincere Searchers of 
this Rule in eternal Perdition. Again, this Suppo- 
ſition, contradifts the plain and expreſs Teſtimony 0 
Scripture, which does again and again aſſert it's 
own perſpicuity and clearnefs. Deut. xxx. 11, &c. 
for this commandment which I command thee this day, 
it is not hidden from thee, neither is it far of, &C. 
V. 14. But the word is very nigh thee, in thy mouth 
and in thy heart, that thou mayſt do it. As Moſes 
repreſents the Commandment, as not hidden from 
the Iſraelites, fo the P/almiſt repreſents it as enlight- 
ning the eyes, Pſal. xix. 8. The ſame Pſalmiſt elſe- 
where, repreſents the Word, as a Candle giving 
light to ſuch as are deſirous of walking by it; Thy 
word, ſays he, is a Lamp unto my feet, and a light un- 
to my path, Cxix. 105. After the ſame manner do 
we find the Wiſe Man ſpeaking, Prov. 6. 23. For 
the commandment is a lamp, and the law is light.. 
Nov muſt nat the Suppoſition of the Scriptures 
being dark and obſcure, in matters of a neceflary 
nature, directly contradict thoſe Scriptures, which 
repreſent it as giving light ſufficient for the guid- 
ance and direction of our Actions? Once more, 
does not the Suppoſition we are ſpeaking of, con- 
tradict plain Matters of Fact? I think it is ſuch, that 
things neceſſary have been embrac'd and aſſented 
to by all Chriſtians, that have had any thing of a 
becoming reveretice for the Holy Scriptures. Now 
if theſe things were not clearly revealed, is it not a 
little ſtrange, that there ſhould be ſuch an unani- 
mous harmony and agreement in theſe Matters, 
6 ,. 0 


12 Of Chriſtians Judging for themſelves, 

| as there is even amongſt thoſe that greatly diſagree 
in other Matters? I know indeed Chriſtians have 
been very forward in all Ages to Anathematize 


. | 


one another; but this is no argument that they 


are not agreed in things of a neceſſary nature; It is 
indeed an argument that ſome Chriſtians have 
jadg'd ſome things neccHlary to Salyation, which 
others. have not receiyed ; but it is no argument 

that the ſame things are made neceſſary. in God's 
Word: From hence it follows, that there has not 
been an unanimity amongſt Chriſtians in defining 
thoſe things that are neceſſary to Salvation, but 
not that there has been a diſagreement with regard 


to what the Scripture has defined as neceſſary to 


Salvation. In theſe things there has been a great 
harmony amongſt profeſſing Chriſtians that hav 

differ'd in other matters, which is very ſtrange, it 
theſe things were ſo darkly and dybiouſly propound- 
ed in the Sacred Writings, that fincere ſearchers 
might not perceive them, It ſeems therefore very 
evident, that God has given us a Rule ſufficiently 
clear in all neceſſary matters, which may ſerve as 


one reaſon why Chriſtians ſhould judge for them- 


ſelves; it appears from hence, both that they 
are capable of judging for themſelyes, and there's 
no neceſſity of any others judging for them. Thoſe 
that are againſt Chriſtian's judging for themſelves 
in religious Matters, deny the perſpicuity and 
1 of the Rule, as being ſenſible, that grant- 
ng. this, they muſt act unreaſonably in denying 
Chriſtians a Right in the other reſpece. 

Seft. 2. 2. Reaſ. The Character we ſuſtain may 
help to evince the reaſonableneſs of Chriſtians judging 
for themſelves. As reaſonable Creatures ue are capa- 
Ile of judging for our ſelves, as Chriſtians we are rer 
quir'd to do it; as Proteſtants we in ect profeſs to do 
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| nin Neligious Matters. © 
it, and as accountable. Creatures we are ſtrictly, obliged . 
bereto. | 17 7 U 
I. Me are reaſonable Creatures, and as ſuch capa- 
ble of judging for our ſelves. As we have a Rule, 
which is the effect of the Inſpiration of the Almigh- 
ty, ſo the Inſpiration of the Almighty has given us 
Underſtanding, whereby we are capable of judging 
of . thoſe things that are contain'd in it, and of 
diſcerning Truth from Error. As reaſonable Crea- 
tures, we are capable Subjects of Religion, and 
thoſe that are ſo, ſurely may be ſuppoſed capable 
to judge for themſelves in Matters of Religion: 
Thoſe that are capable of governing their Faith 
and Practice, by the Rule of Religion which God 
as given, may very well be ſuppoſed capable of 
finding the Senſe of this Rule, at leaſt in neceſſary 
atters; of comparing Matters of Faith and Prac- - 
tice herewith, and allo of giving their aſſent ac- 
cordingly. I own indeed, ſome have far more im- 
proved Underſtandings than others, but the Rule 
given us is not only ſufficiently clear, in neceſſary 
Matters, to Perſons of improved Underſtandings, 
but to others, whoſe Underſtanding may be leſs 
improved, and it is very reaſonable to think it 
ſhould be ſo, ſince the Rule does as much reſpe& 
theſe, as it does thoſe of a mare rais'd capacity, 
and does as much oblige theſe, under the Penalt 
of Condemnation, to believe all things neceſſary, as 
it does others. Now is it not fit that Chriſtians-uſe 
the Capacity God has endow'd them with, in an 
Affair that ſo much concerns them as that of Reli- 
gion? Is not a Capacity beſtow'd upon them in 
vain in this reſpect, if in Matters of Religion they 
xelign themſelves implicitly. to the guidance of 
of others? Can any anſwer it to God, in caſe they 
negle& doing what he has made em capable of 
going, eſpecially if through this neglect they fa 


into 
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14 Of Chriſtians Judging for themſelves, 
into dangerous Miſtakes in Matters of Religion? 


Don't thoſe act unreaſonably, who wou'd hinder 


their fellow Chriſtians from doing what God has 
made them capable of doing? 
2. We are Chriſtians, and as ſuch requir'd to judge 


for our ſelves in religious Matters. As we are Capa- 


ble, ſo God has made it our Duty to judge for 
our ſelves in theſe Matters : Whatever is denoted 
by any Chriſtian's judging for himſelf, is manifeſt- 


ly every Chriſtian's Duty. Particularly can it be 


veſtion'd, whether it be not eyery Chriſtian's 
uty to ule ſerious endeavours to underſtand the 
Senſe of the Scriptures, which God has given him as 
the Rule of his Faith and Practice? how can this 
End be anſwered without theſe Endeayours ? are 
not all expreſsly enjoyn'd by our Sayiour to ſearch 
the Scriptures, John v. 39. and does not the Apo- 
ftle Paul require all to let the word of Chriſt dwell 
richly in them in all wiſdom? Col. i. 16. which 
cannot be without ſerious Endeavours to under- 
ſtand the Senſe hereof: Does not the ſame Apo- 


Me exhort the Corinthians, not to be children in un- 


derſtanding ? 1 Cor. xiv. 20. What can this mean, 
unleſs in underſtanding the Senſe of Scripture ? 
and does not this Apoſtolical Injunction reſpe& all 
Chriſtians? Again, can it be queſtioned, whether 
it be not every Chriſtian's Duty to examine all Mat- 
ters of Religion by this infallible Rule? are we not 
expreſsly required not to take Doctrines on truſt 
without Examination? Prove all things, ſays the 
Apoſtle, hold faſt that which is good, x Theſſ. v. 2t. 
Believe not every Spirit, ſays St. John, but try the 
Spirits, whether they be of God, 1 John iv. 1. Are 
we not enjoin'd by our Saviour, to take heed of 


_ falſe Prophets? which doubtleſs implies our trying 


and examining their Doctrines, Matt. vii. 15. An 
does not the Author to the Hebrews require Chri- 


PP %⅛iL .... w a nm es vo oo - 


ſtiaus 


in Religious Matters. 15 
ſtians to have their Senſes exerciſed to diſcern good and 
evil? Heb. v. 14. Now if it be the Duty of Chriſti- 
ans to try and examine whatever Doctrines of Re- 
ligion they receiye, the Rule whereby this is to be 
done, muſt doubtleſs be the infallible Rule of God's 
Word. To the lau and to the teſtimony : if they ſpeak 
not according to this word, it is becauſe there is no light 
in them, Ila. iii. 20. Once more, can it be queſti- 
on'd, whether it is our Duty to aſſent to Matters, ac 
cording as we find them contain d in or agreeable to this 
Rule? Can this be queſtion'd by any that own the 
Divine Authority of the Scriptures, and look upon 
them as the ſole Rule of the Faith and Manners 
of all Chriſtians ? tho? it is not our Duty always to 
aflent to whatever others tell us is contained in 
Scripture, or agreeable to it, ſince they may poſſi- 
bly be miſtaken; for which reaſon it is neceſſary 
that we examine our ſelves, yet certainly it is to 
aſſent to what we our ſelves apprehend is contain- 
ed therein, or agreeable thereto; I grant indeed 
we may be miſtaken as well as others, but then 
we are not oblig'd to pay the ſame obſequious re- 
gard to the miſtaken Conſciences of others as thgſe 
of our own. Thus it appears, that Chriſtians lye 
under an indiſpenſable Obligation, in point of Dus» 
ty, to judge for themſclves in Matters of Religion; 
they cannot neglect to do this, without a manifeſt 
defiance to the Divine Authority. Chriſtians lye 
under ſuch an Obligation, to judge for themſelves 
in theſe Matters, as no Authority upon Earth can 
free them from, and which it muſt be Wickedneſs 
in any to offer to diſannul. N 

3. Me are Proteſtants, and as ſuch do in effect pro- 
feſs to judge for our ſelves iu religious Matters. We 
are not only oblig'd to judge for our ſelves upon 
the account of our being reaſonable Creatures, and 
io capacitated for it, upon the account = our 

ing 


15 Of Chriſtians Judging for themſelves, 

being Chriſtians, and ſo required to do it, as ap 

pears from what has been ſaid, but alſo upon the 

account of our Character as Proteſtants. This 
Principle of Chriſtians judging for themſelves is 
the Fundamental Principle of Proteſtants conſiderd 

aas ſuch, and that upon which a Reformation from 

I | the groſs Errors of Popery was built. Had not 
| 


Perſons enquir'd into the Senſe of Scripture, ' and 
| examined Doctrines by it, all the Errors and Cor- 
| Tuptions of the Church of Rome muſt have remain: 
1 ed in ſuch Kingdoms where Popery was the eſta- 
| bliſh'd Religion, in as much force as they do at 
this Day- in many Popiſh Countries, where they 
do not indulge Perſons this liberty of judging fot 
themſelves; but inſtead hereof oblige them to ſub+ 
Mit to the Judgment of the Church; where inſtead 
of permitting Perſons to enquire themſelves intò 
the Senſe of Scripture, they oblige them to yield 
an implicit aſſent to the Senſe Which the Church 
affixes to it, inſtead of ſuffering them to bring 
Doctrines to the unerring Rule of God's Word, to 
be tried by it, they force them to ſwallow down 
Whatever Doctrines the Church eſtabliſnes. Theſe 
Metliods, whereby the Popifh Religion is ſup“ 
ported, directly contradict the Principle we are 
conſidering, and had theſe been adhered to, it is 
impoſſible there ſhould have been any Reformation 
at all. The glorious Reformation from the Errors 
of the Romiſh Church, ow'd its birth to Chriſtians 
aſſuming a Liberty to do what they had an un- 
doubted Right to do, 7. e. Judge for themſelves in 
Religious Matters, and which it they had no Right 

| to do, they had no Right to enter their Proteſt 
againſt the many Errors in Doctrine and Practice 

it introduc'd by that Apoſtate Church. In caſe there- 
| fore it be reaſonable for Proteſtants to a& ſuitably 
to this their Character, they ought certainly to 
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in Religious Matters. 17 
judge for themſelves in religious Matters, in not 
doing this, they abandon the very Principle upon 
which the Reformation from Popery was bull 
which is very ſhameful in all that make a Profeſh- 

on of the reformed Religion. Thole Proteſtants, 
who either deny their fellow Proteſtants FORTY : 
to judge tor themſelves, or neglect to uſe it them- 

ſelves, herein act hike thoſe of the Komiſh Commu- 
nion, but ſo much worſe, inaſmuch as they act thus 
in contradiction to their own profeſt Principles 
conſider d as Prqteſtantte. 4 

4. Aud laſily, we are accountable Creatures, and 
as ſuch obliged to judge for our ſelves in religious Mat- 
ters. It is an undoubted Truth, that every Chriſti- 
an muſt hereafter give an account of himſelf to God, 
Rom. xiv. 12. fell if ſo, doubtleſs every Chriſtian 
ought to judge for himſelf now. Every Chriſtian 
is accountable to God for his Faith and PraRige, 
for the Doctrines he believes, and the Actions he 
does, and if ſo, certainly it concerns him to judge 
for himſelf, with regard to Matters of F aith and 
Practice. The Scriptures, as they are the pre 

Rule of the Faith and Practice of all Chriſtians, . 
they will be the future Rule of their Judgment, and 
if ſo, certainly it concerns all Chriſtians ſo fat 
judge for themſelves, as to enquire into e 8 
of this Rule, and to examine all Matters of or 
gion hereby. In caſe indeed we were hereafter to 

judged by any Mens Interpretation of, this 
Rule, or by the Poctrines of any particular Men, 
in this caſe there would be no — of enquiring 
our ſelves into the Senſe of this Rule, or of exa- 
mining all Doctrines by it; in this caſe it would 
doubtleſs be our Duty to yield an implicit aſſent 
to ſuch Interpretations and ſuch Doctrines as were 
to be the Rule of our future Judgment : But wou'd 
it not be an inſtance of the greateſt Arrogancy in 
| any 
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18 Of Chriſtians Judging for themſelves, 
any to ſay, that their fellow Chriſtians muſt be 
judged in the Great Day by their particular Inter- 
pretations of Scripture, or by their particular 
Doctrines, any farther than theſe are found to agree 
with the Holy Scripture? Which whether they do 
or no, can be known no otherwiſe than by com- 
paring them with this Rule, and this every Chriſti- 
an, that muſt anſwer for himſelf in the Day of 
Judgment, has both a Right to do, and is highly 
concern'd to do. In caſe any Men cou'd anſwer 
for us hereafter, we might then allow them a li- 
| berty to judge for us now; in this caſe we might 
yield an implicit aſſent to the Senſe they put upon 
Scripture, or to whatever Doctrines they would 
have us to believe; but ſince the Suppoſition is 
falſe and abſurd, ſo is the Confequence built upon 
it, or the Inference deduced from it: Since none 
can anſwer for us in the Day of Accounts, but we 
muſt anſwer for our ſelves, it concerns us, inſtead 
of depending upon the judgment of others, to 
judge for our ſelves. If we our ſelves muſt be 
rewarded or puniſhed for Matters of Faith and 
Practice hereafter, ſhou'd we not judge for our 
ſelves now? Let our Faith be never ſo right, can 
we think it will be rewarded in the great Day, 
if it has been only an implicite aſſent to what 
ſome others have told us in a caſe wherein we 
ought to have judg'd for our ſelves but neglected 
to do it? But in caſe we are drawn into dange- 
rous Errors, through our yielding an implicit aſſent 
to the Judgment of Men, will our ſo doing render 
us blameleſs in the Day of Accounts, and exempt 
us from the righteous Judgment of God ? If God 
has made us capable of judging for our ſelves, and 
required us to do it, fhall we not be anſwerable 
to him for our neglect? Will they, upon whoſe 
Judgments we depended, be able to bear us out 
5 | . 
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for thoſe Errors and Miſtakes we were drawn into 
through a blind ſubmiſſion to their Judgments, and 
a faulty negle& of uſing our own? We have a 
Maſter in Heaven, to whom we muſt, e're long, 
ſand or fall; and ſince, at his tribunal, it will be 
of no avail to us, that we have depended upon 
this Man's Judgment, or that Man's, any farther 
than as this agrees with the perfe& Rule which 
he has given us; does it not concern us, inſtead 
of laviſhly depending upon the - Judgments of 
others, ſeriouſly to enquire into this Rule, and to 
compare every thing with it? Should we be read 
to tall in that Day, through our neglecting to do 
whar God has made our Duty, I mean judging 
for our ſelves, will they, to whom we reſign'd u 
our Judgments, be able to uphold us, and keep us 
from failing? I truſt not. Now can any thing be 
more unreaſonable, than for thoſe that cannot an- 
{wer for us hereafter, to uſurp a Right to judge 
for us? 1/ho. art thou (ſays the Apoſtle) that judg- 
elt another man's ſervant ? 10 his own maſter he ſtand- 
eth or falleth, Rom. xiv. 4. 1 


SGeͤect. 3. 3. Reaſ. The abſurdity of letting others 
Judge for us in religious Matters, does farther evince 
the Reafonablenel of every one's judging for him- 

ſelf. The abſurdity of this will be manifeſt, if we 

do but conſider, that none have a Right to do this, 
the Judgments of Men are various herein, and we are 
expreſly requir d not to yield to any Man's Authority in 

Matters of Religion. | 
I. None can have any Right to judge for us in 

theſe Matters. If any Man, or Body of Men, lay 

claim to a Right of this kind, the claim is mani- 
feſtly unjuſt : This indeed is manifeſt from what 
has been already offer'd in proof of every Man's 

Right to judge for himſelf; for to ſuppoſe this, 
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20 Of Chriſtians Judging for themſelves, 
and yet to ſuppoſe that others have a Right to 
judge for any Man, is to ſuppoſe things directly 
repugnant and contradictory. If one Man has a 
Right to judge for another, then nothing can be 
plainer, than that this other has not a Right to 
judge for himfelf: It this Man has a Right to judge 
for himſelf, then nothing can be plainer, than 
that this other has not a right to judge for him. 
A Judgment of diſcretion in every Man, and yet an 
authoritative Sx apy in ſome Men, whereby 
they have a Right to preſcribe to others, in reli- 
gious Matters, are utterly incompatable with each 
other. If any have an authoritative Judgment, 
with reſpect to me, in religious Matters, what be- 
comes of my Liberty to judge for my ſelf? Am I 
not, in this caſe, either neceſſitated to judge as 
they do, which quite deſtroys this Liberty, or 
elſe in caſe I judge differently, obliged to yield 
my aſſent to two different Judgments, i. e. oblig'd 
to believe the ſame thing to be true and falſe at 
the ſame time ? For if thoſe that are inveſted with 
this authoritative Judgment, judge ſuch a thing to 
be true, I am oblig'd to believe it to be true; if 
notwithſtanding this, I have a liberty to judge for 
my ſelf, I may poſſibly judge the ſame thing to 
be falſe, which if I do, am I not obliged to be- 
lieve it ſo? So that in this caſe, I am obliged to 
aſſent to a manifeſt contradiction, viz. that the 
ſame thing is true and falſe at the ſame time. 
But that no Perſon or Perſons have a Right to 
judge for others, in religious Matters, appears from 
other Conſiderations, as from hence, none are en- 
dow'd with a Spirit of Infallibity, none are inveſted 
with Authority over the Conſciences of their fellow 
Chriſtians. | | 
1. None are endou d with a Spirit of} Infallibility. 
If any Man, or Body of Men, were 9 or | 
| uc 
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ſuch a Spirit, and could give ſufficient proof here- 
of to their fellow Chriſtians, we might yield them 
a Right to judge for their fellow Chriſtians; rho' 
it is very certain, thoſe that were poſſeſt of this 
Spirit ot Infallibility, and gave ſufficient proof 
hercof, did yet appeal to the Judgments of others, 
with regard to the Doctrines they taught them, 
and did call upon them to exerciſe their -own Rea- 
ſon and Judgment in theſe Matters. I ſay in caſe 
any cow'd give proof hereof; for Infallibility itſelf 
is not ſufficient to found a Right of this Nature 
upon, unleſs the Perſons pretending to it gave ſuſſi- 
cient proof hereof to thole for whom they pretend- 
ed to judge in religious Matters. Suppoſe a Pet- 
ſon never ſo infallible in the Faith, yet as long as 
he gives vo proof of his infallibility to me, he 
onght not to claim a Right to judge for me, nei- 
ther can I be under obligation to ſubmit to his 
Judgment: If his bare ſaying he was infallible gave 
him this Right, then any might claim it. Now if 
Perſons may be ſuppoſed to be infallible, without 
having a Right to judge for their fellow Chriſtians, 
much leſs can any be ſuppoſed to have a Right of 
this nature on the contrary Suppoſition, on the Sup- 
poſition that they are not infallible, which is the 
plain Truth of the Caſe: tho' there have been, and 
are in the World, Perſons that make pretences to an 
infallible Judgment in Matters of Faith, yet all theſe 
pretences are vain and groundleſs. None but ſuch 
as were under the infallible guidance. of God's 
Holy Spirit, can lay a juſt claim to an infallible 
Judgment in religious Matters, which has not been 
the caſe of any ſince the days of the Apoſtles. Nei- 
ther Fathers nor Councils can lay a juſt claim here- 
to; as the former were fallible Creatures, ſo the 
latter were made up of ſuch, and both the one and 
the other have been tax'd with ſeveral Errors, as 


well 
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well as with contradicting each other; and their 
contradicting each other, is a manifeſt Evidence, 
not only of their Fallibility, but of the actual er- 
ring of one Side or the other, unleſs both parts of 
a C ntradiction can be ſuppoſed to be true. The 
moſt celebrated Fathers of the Church have been 
tax'd with various Errors, and that even by thoſe 
that have profeſſed a great veneration for them. 
It were eaſy to produce inſtances hereof, in the 
moſt early Fathers of the Church, ſuch as Ignatius, 

uſtin Martyr, Tertullian, Origen, Arnobius, &c. 

as it not a ſtrange Error in the firſt of theſe, to 
call thoſe Murderers of our Lord J-:ſus Chriſt, who 
faſted on the Lord's Day, the Paſſover- Sabbath 
excepted? Was not the ſecond of theſe guilty of a 
great Miſtake in aſſerting, that the Sun was ori- 
ginally plac'd in the Heavens in order to be ador'd ? 
What ſhall we think of Tertullian, who held ſe- 
cond Marriages to be unlawful, as well as diſap- 
| proved of the Baptiſm of Infants? As for Origen, 

he has been accuſed of holding ſundry Errors, par- 
ticularly of believing that after a Term of Years, 
the Devils themſelves ſhould be ſaved. Arnobins 
maintain'd, that the Souls of Men were not im- 
mediately created by God, and that the Souls of 
wicked Men ſhall hereafter be annihilated. Shall 
we eſteem Men that held ſuch Tenets as theſe 
infallible? theſe liv'd in ſome of the early Ages of 
the Church, and thoſe Fathers that livd in the 
ſubſcquent Ages of Chriſtianity, may be charg'd 
with Sentiments no leſs erroneous; and truly no 
wonder, when theſe are by all eſteem'd to be leſs 
pure than the Ages that were neareſt to the Times 
of the Apoſtles. And as Fathers can lay no claim 
to a Spirit of Infallibility, ſo neither can Councils: 
It will not be deny'd, but that both Hereſy and 
Idolatry have been eſtabliſh'd in their turns by theſe 
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venerable Bodies of Men. And indeed whilſt we 
own particular Perſons to be fallible, it ſeems not 
a little ſtrange to aſcribe Infallibility to Councils, 
which are only a Colle&ion of theſe : Unleſs Num- 
bers can be ſuppoſed to confer the Priviledge of 
Infallibility, how is it poſſible that a Number of fal- 
lible Creatures met rogether, ſhould hereupon com- 
mence infallible? Can the whole be infallible, if 
this whole be made up of fallible parts? As from 
the Errors maintain'd by Fathers, and thoſe eſta- 
bliſh'd by Councils, it is very apparent, that nei- 
ther one nor other can lay a rightful Claim to In- 
fallibility ; ſo this is very evident from their contra- 
dicting one another: There have been not only 
Fathers againſt Fathers, but Councils againſt Coun- 
cils, witneſs the Council of Nice and that of Ari- 
minum, the one of which eſtabliſh'd the Doctrine 
of Athanaſius, and the other the oppoſite Doctrines 
of Arius. Unleſs therefore we can believe the two 
oppoſite parts of a Contradiction to be true, we 
cannot aſcribe Infallibility either to Fathers or 
Councils: Now if neither of thefe be infallible, 
where ſhall we find this glorious Priviledge? If we 
believe the Fathers, and thoſe that liv'd in the 
_ pureſt Ages of the Church were fallible, ſhall we 
aſcribe Infallibility to any of the later Doctors of 
the Church? Shall we exempt theſe from that lia- 
bleneſs to err, which we ſee ſome of the moſt cele- 
brated Fathers were not free from? If we believe 
Councils in former Ages were fallible, as bein 
compounded of fallible Perſons, ſhall we aſcribe 
Infallibility to apy later Synods, Aſſemblies or Com- 
vocations, which are alſo made up of fallible Per- 
fons? No, no, this is a Priviledge that is not in- 
veſted in any Mortal, Let God be true, but eveny 
man a lyar. Now it none have an infallible Judg- 
ment in Matters of Religion, what Right can they 
| be 
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be ſupppoſed to have to judge for others herein? 


They that lay claim to this Right may poſſibly 


err; now if they have that Right which they lay 
claim to, thoſe for whom they judge muſt be 
oblig'd to believe an Error which is abſurd. 

2. As none are endow'd with a Spirit of Infal- 
libility, ſo none are inveſted with Authority over 
the Conſciences of their fellow Chriſtians. Since 
it is very evident that religious Matters do re- 
ſpect the Conſciences of Men, thoſe that have a 
Right to judge for others in theſe Matters muſt be 
allow'd to have an Authority and Dominion over 
the Conſciences of thoſe for whom they judge: 


If this therefore belongs tro no Man, nor any Bod 


of Men, ſo neither does the other. The Conſci- 
ences of Men ſeem to be alone ſubjc& to the 
bleſſed God; no Man can therefore pretend. to 


exerciſe a Dominion, with reſpe& to theſe, with- 


out a criminal invaſion of the Divine Prerogative: 


How criminal muſt they then be, if they do that 


which denotes the exerciſe of ſuch dominion, 
i. e. judge for them in matters of Faith? Certain 
it is, none are poſſeſſed of an inherent Authority, over 
the Conſciences of others ; and certain likewiſe is it, that 
God has not authorized any to exerciſe ſuch a dominion 
over their Conſciences, as to judge for them in religious 
Matters. It is certain that none have any natural in- 


herent Authority over the Conſciences of others. None 


have a natural 'Right to exerciſe any Dominion in 
this reſpect: All Chriſtians are alike Subjects in 
the Kingdom of the Redeemer, and as ſuch, one 
cannot be ſuppos'd to have any Authority over the 
Conſcience of another, no more than thoſe that are 
Subjects in an earthly Kingdom, conſider'd as ſuch, 


can be ſuppoſed to have an Authority over their 


fellow Subjects. Whatever Authority one Subject 
can be ſuppoſed to have with regard to another, 
1. 
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it muſt be by Delegation and Commiſſion from the 
governing Powers, and can extend no farther thin 
ſuch a Commiſſion gives right to; ſo that ic 18.4 
branch of the very ſame Authority, that is lodg” 
in the Supreme Governing Powers: In like manner; 
whatever Authority one Chriſtian can be fip5oſed 
to have with regard to another in Matters of Re- 
ligion, it muſt be by Delegation or Commiſſion 
from Chriſt Jeſus, who is ſole King in the Church, 
which is his Kingdom, and can extend no Father 
than ſuch a Commiſſion gives Right; ſo tliat this 
Authority is not any different Authority from his; 
but really a Branch of his. No Chriſtians there- 
fore can be ſuppoſed to have à natural inheretit 
Authority over the Hearts and Conſciences of. o- 
thers; they cannot, if Chriſt be own'd to be Kin . 
alone in his Church; if he alone be poſſeſſed of 
Dominion over the Hearts and Conſciences of his 
Subjects: To ſuppoſe ſuch a thing, wou d be to fer 
. 4 * * bs 4 I 4M N 
up a different Authority from his in his Kingdom; 
it wou' d be to pretend to reign herein, hie 
certainly none of his Subjects have a Right to dog 
to make Pretences of this nature, wou'd be in 
effect to deny Chriſt to be alone King in his 
Church, and to pretend to ſhare a Dominion with 
him over the, Hearts and Conſciences of his, Sub- 
jects, which is a manifeſt invaſion of his Preroga- 
tive, and tends. both to diminiſh and debafe his 
rightful Authority. It is certain, in the next place, 
that God has not au horixed any to exerciſe ſuch"a Do- 
minion over others, as to judge for them in religious 
Concerns. To judge for others, in theſe Concerns, 
is to exerciſe a Dominion over their Conſciences, 
but ſuch a Dominion God has no where autho- 
tized any to exerciſe; if he has, let ſuch as lay 
claim hereto, produce their Commiſſion ; if 7 7 
24 
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do they pretend to judge for others, and who gave 
them this Authority? Where is it ſignify'd in all 
God's Word, that one Perſon has an Authority to 
judge for another, or that fome Chriſtians have 
an Authority to judge for their fellow Chriſtians 
in religious Concerns? Is there any Foundation for 
ſuch an authoritative judging, to be met with in 
the Scriptures of Truth? Or are we there inform'd, 
with whom ſuch an Authority as this is lodg'd ? 
and yet both theſe things ought to be clearly made 
out, before we yield ſuch an Authority to any. 
We ought. to have it made evident from God's 
Word, that ſuch an Authority is lodg'd ſomewhere, 
and alſo told with whom it is Jodg'd : Suppoſing 
this former was made never ſo evident, yet if we 
were not inform'd as to the latter, we ſhould till 
be at a loſs about this Matter ; we fhould not know 
to whom to yield this Authority: But alaſs, there 
are no footſteps either of the one or of the other, 
to be met with in all God's Word; which is very 
ſtrange, in caſe God had intended that ſome fhou'd 
have an Authority of judging for others. In caſe 
God had intended that ſuch or ſuch Perfons ſhou'd 
be inveſted with this high Priviledge, it is ſtrange 
that he ſhou'd not give ſome intimation of this in 
his Word, efpecially fince an intimation of this 
Kind, might have been an excellent expedient for 
putting an end to an infinite number of Diſputes 
and Controverſies amongſt Chriſtians. 

2. Secondly, As none have any Right to judge for 
others in religious Matters, fo the Judgments of Men, 
in theſe Matters, have been very different, which far- 
ther ſhews the abſurdity of allowing others to 
judge for us. Notwithſtanding the harmony and 
agreement there has been amongft Chriſtians, with 
regard to the eſſential Truths of Chriſtianity, cer- 
tain it is there has been, and is ſo great —_ 
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of Judgment, with regard to ſeveral Points of Reli- 
gion; there have been and are different Interpreta- 
tions given of ſeveral Texts of Scripture; there 
have been and are different Doctrines embrac'd by 
the greateſt Profeſſors of Chriſtianity : So great a 
diverſity of Judgment has there been in theſe Mat- 
ters, that what ſome Chriſtians have eſteem'd as 
Errors, have been eſteem'd by others, as no other 
than Fundamental Truths of Chriſtianity, and this 
has been the ſource of thoſe many Anathemas, 
which ſome angry Men haye in all Ages thundred 
out one againſt another. Sometimes theſe Ana- 
themas have been thundred out, when the Mat- 
ter, about which Chriſtians have differ'd one from 
another, has been very trifling ; ſome Chriſtians 
judging ſuch and ſuch things to be Fundamental 
Truths, which others lobk upon as Errors, and 
which, whether true or Falſe, is of no great conſe- 
quence to Chriſtianity : Beſides theſe, there have been 
different Judgments in Matters of Religion, which 
have not on either ſide been eſteem'd as Fundamen- 
tals. The different Judgments that have been and are 
amongſt Men, in Matters of Religion, is manifeſt from 
the ſeveral Diſtinctions that have been and are a- 
mongſt the Profeſſors of Chriſtianity: Not to ſpeak 
of the Diſtinctions amongſt Chriſtians in the former 
Ages of the Church, thele latterfurniſh us with more 
than enough: Beſides the diſtinction of Papiſts and 
Proteſtants, how many diſtin Names are there to 
be found, even amongſt theſe latter ; ſuch as Lu- 
therans, Calviniſts, Arminiqus, Arians, Epiſcopali- 
ans, Presbyterians, Independents, Anabaptiſts, Qua- 
kers, & c. Now from the great diverſity of Judg- 
ment there has been amongſt Men, jn Matters of 
Religion, we may argue the abſurdity of admitting 
others to judge for us in theſe Matters: It is cer- 
tain we cannot fall in with the different Jadgments 
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of thoſe that may be ready to claim an Authority 
in this reſpect; this is as impoſſible, as it is to 
believe two oppoſite contradictory Propſitions to 
be true; and ſince this is impoſſible, it inſtead of 
judging for our ſelves, we are for reſigning up 
our ſelves to the Judgment of others, at what a 
loſs muſt we needs be, who. Judgment to follow? 
The very ſame Reaſons that may make us ready 
to refign to this or the other Man's Judgment, in 
the Affairs of Religion, may hold good with re- 
gard to the oppoſite Judgment of another. For 
inſtadce; Are we willing to reſign our ſeſbes to 
the Judgments of ſuch, Boca they are Men of 
great Penetration and Learning? Why, for the 
ſame reaſon, we mult {;bmit to the quite oppoſite 
Judgment, ſince Perfons of as great Penetration 
and Learning have been of an oppoſite Judgment. 
There have been Men of great account for Judg- 
ment and Learning, both amongſt Papifts and Pro- 
teſtants, amongſt Unitarians and Trinitarians, Armi- 
nians and Calviniſts, Epiſc paliaus and Presbyterians, 
Padobaptiſts and Antipædobaptiſis, &c. At this rate 
therefore we might as well liſt our ſelves under 
one of theſe denominations, as the other oppoſite, 
as well be Papiſts as Proteſtants. Unitarians as Trini- 
tarians, Arminians as Calviniſtt, & c. Or are we 
willing to refer our ſelves to the Judgments of ſuch, 
becauſe they are Perſons eminent tor Piety and 
Virtue > Why! the very ſame reaſon muſt oblige 
us to ſubmit to a quite oppoſite Judgment, fince 
Perſons of a quite oppoſite Judgment have been 
no leſs eminent upon theſe Accounts. There have 
been Men eminent for Piety, as well amongſt the 
Papiſts as the Proteſtants, as well amongſt the Uni- 
tarians as Trinitarians, as well amongſt the Xemon- 


ſtrants as the Contraremonſtrants, as well amongſt 


the Epiſcopalians as the Presbyterians, as well a- 
mongſt 
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mongſt the Lutherans as the Catviniſts, as well a+ 
mongſt the Amntipedobaptiſts as the » Padobaptiſts. 
Again, are we willing to ſubmit without exami- 
nation to ſuch Judgments in religious Matters, be- 
caufe they are eltabliſh'd, and then have great 


numbers of ſuch a perſuaſion? For the very ſame 


reaſon we ought to embrace quite oppoſite Sentt- 
ments, ſince theſe may be eſtablith'd in other 
Countries, and entertain'd by as great a Number. 
Popery is the eſtabliſh'd Religion of one Country, 
and Proteſtantiſm of another; Lutheraniſm is eſta- 


bliſh'd in ſome Countries, and Calviniſm in others; 


Epiſcopacy in ſome Countries, Presbytery in others. 
If we are for reſigning to the Judgments of Men, 
eſtabliſh'd in the Countries where our Lot happens 
to be caſt; then had our Lot been caſt in Spain or 
Jah, or any other Popiſh Country, we muſt have 
been Roman-Catholicks ; if in Sweden, and ſome parts 
of Germany, Lutherans ; if in Holland, or in Geneva, 
Calviniſts; if in Scotland, or North Britain, Presby- 
teriaus; and as it is here in England, or South 
Britain, we ought to be Epiſcopalians, or Church of 
England Men. 8 Mo 
What reaſon then can we aſſign, for acquieſcing 
in the Judgments of ſome Men, which may not 
as well be alledg'd for a blind ſubmiſſion to the 


Dictates of others? It Learning, Piety. Numbers 


may be urged, for our reſigning up our Judgments 
to ſome Men, the very ſame Reaſons may be urged 
for reſigning them up to thoſe of an oppoſite Fet- 
aioon. Ev {112 200666 ee 
Thirdly, We are required not to yield to any Mau 
Authority in religious Matters. So far are any from 
having a rightful Authority over the Conſciences 
of their fellow Chriſtians, that it is the Duty of all 
Chriſtians, not to permit any to exerciſe an Autho- 
rity in this reſpe&. Our Lord has enjoyn'd us ex- 
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preſly, not to call any Father or Maſter here upon 
Earth, Matth. xxiii. 8, 9, 10. But be ye not called 
Rabbi, for one is your Maſter, and all ye are brethren; 
and call no man your father upon earth, for one is your 
Father which is in heaven, neither be ye called maſters, 
for one is your Maſter. even Chriſt. It cannot reaſon- 
ably be ſuppoſed, that our Lord does here forbid 
the uſe of theſe Titles of Maſter and Father; and 
St. John addreſſes himſelf to the Aged, with the 
Title of Father, x John ii. 13. It's plain therefore, 
-he here forbids his Diſciples both a pretending and 
ſubmitting to ſuch an Authority, ſignified by theſe 
Titles, as was an intrenchment on the Authority 
of God and Chriſt : So the reaſon here ſignified 
ſhews; call no Man your Father upon Earth, for 
one is your Father which is in Heaven, Matt. x. V. 10. 
neither be ye called Maſters, for one is your Maſter 
even Chris? ; and if ſo, the Prohibition here muſt 
reſpe&t an Authority in religions Concerns, an 
Authority over the Hearts and Conſciences of 
Men. The words Rabbi, Father, Maſter, as a 
learned Commentator upon the place obſerves, 
were Titles which the Jews were wont to give to 
their wiſe Men, the Fathers of Tradition, and 
Men of the greateſt Underſtanding in the Law 
of Moſes; and in giving them theſe Titles, they 
profeſſed a firm adherence to whatever Doctrines 
they taught; they as little doubted of the Truth 
.of what any of theſe deliver'd, as they did of the 
Truth of what they were taught by the inſpir'd 
Writers : Some did aflert, that the words of theſe 
Men were equal to the words of the Law, and 
more to be regarded than the words of the Pro- 

hets. Maimonides expreſſes himſelf thus, If a 

houſand Prophets, who were equal to Elias and 
_ Eliſha, bring one Interpretation, and a Thouſand 
and one wile Men produce one contrary to it, we 
| | mul 
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muſt incline to the moſt, and be obliged rather to 
act according to the Sentence of theſe wiſe Men, 
than that of the Thouſand Prophets. Chriſt there- 
fore in forbidding the uſe of theſe Titles amongſt 
his Diſciples, muſt be ſuppoſed to forbid that Au- 
thority in Matters of Religion, which was aſcrib'd 
by the Jews to thoſe to whom theſe Titles were 
given. Vid. Dr. Whitby in Locum. In forbidding his 
Diſciples to be calPd Rabbi or Maſter, he forbids 
their uſurping an Authority over the Faith of others; 
in forbidding them to give the Titles of Father or 
Rabbi to others, he as plainly forbids their acknow- 
ledging ſuch an Authority and Dominion in others. 
As none ought to affect theſe Titles, no not the 
Apoſtles themſelves, ſince they are not Fathers of 
our Religion, as God our heavenly Father is; 
nor Maſters of our Faith, as Chriſt Jeſus the 
Lord their Maſter, and the Maſter of all Chriſti- 
ans is; ſo we ought not to yield theſe Titles to 
any: We ought not abſolutely to reſign our ſelves 
in religious Matters to the conduct of any Man's 
Judgment. Chriſt Jeſus alone has that Dominion 
over the Faith and Conſciences of Chriſtians, to 
which they ought to yield an abſolute ſubmiſſion ; 
One is your Maſter, even Chriſt. We ought not to 
aſſent to any Doctrines of Men, any farther than 
theſe contain the Mind of Chriſt, and whether 
they do ſo or no we ought to judge, if we do 
otherwiſe we make Men the Maſters of our Faith, 
and in ſo doing we aſcribe to them a far greater 
Authority than belongs to them, and at the ſame 
time derogate from that Authority which belongs 
to our heavenly Maſter, Chriſt Jeſus is the only Ma- 
ſter, to whom our Judgments are to be ſo abſolute- 
ly reſign'd, that whatever he enjoyns as Matter of 
Duty, we ought to comply with as juſt and rea- 
ſonable, and whatever he teaches as matter of 
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42 Of Chriſtians Judging for themſelves, 
Doctrine, we ought to aſſent to as undoubtedly true, 
becauſe coming from him; bur ſuch an abſolute re- 
ſignation of our ſelves, in the Affairs of Religion, 
is due to no Man, nor any Body of Men: Such a 
reſignation as this to any Men, wou' d be to make 
hem equally the Maſters of our Faith with Chriſt; 
the doing whereof tends to a diminution of the 
Redeemer's Glory, as it is alſo at the ſame time, 
the aſeription of an undue Glory to poor fallible 
Creatures. Thus it appears how abſurd and un- 
reaſonable it is to let others judge for us in religi- 
ous Concerns. | E . by | 
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Set. 4. Laſtly, Granting others a right to judge for 
us in theſe Matters, we ſtill lie under à neceſſity of 
judging for ourſetves. It would be the height of 
folly to reſign a Right of this nature to any that 
might lay claim to it; we muſt therefore judge for 
our ſelves with regard to this Right: Now in order 
to know that we are oblig'd to ſubmit to ſuch a 
one's determinations in religious Matters, it is ne- 
ceſſary we examine thoſe Scriptures, which give to 1 
ſome a right of judging, and oblige others to ſub- 
mit to their determinations: They that claim this 
Right, ought not to decide the Senſe of theſe 
Scriptures, becauſe their Right and Authority is 
now enquired after, and none ought to decide in 
their own Cauſe; nay, tho' they ſhould do this, 
what wou'd it ſignify? ſince it can only oblige ſuch 
as own the Authority, and conſequently not ſuch 
who are now enquiring into it. Perſons we ſee 
therefore mult judge for themſelves with regard to 
the Senſe of thoſe Scriptures, which give to any a 
Right to judge for them: and thus it is apparent, 
thit all Diſputes in Matters of Religion, mult at 
laſt flue and reſult in the determination of every 
one's private Judgment. Upon the ä 
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that others have a Right to judge and determine 
for us; yet it belongs to us to. judge of this Right; 
and in ſo doing, we virtually determine all other 
Points of Religion; becauſe when we have once 
judg'd that ſuch Perſons have a Right to deter- 
mine for us in religious Matters, we are thence- 
forward to acquieſce in all their Determinations. 
If therefore we muſt judge for our ſelves; in a 
matter that virtually determines all the particular 
Points of Religion, is it not reaſonable that we 
judge for our ſelves in theſe particular Points? IS 
it not manifeſtly as reaſonable for us to judge 
for our ſelves in particular Points of Religion; as 
in an Affair that virtually determines them all? 
Is it not as reaſonable for us to enquire into the 
Senſe of thoſe Scriptures, which by the m_ 
are ſaid to ſupport many of their Doctrines: Such 
as. Tranſubſtantiation, Merit, Purgatory, Cc. ot 
into the Senſe of thoſe Scriptures, which are ſaid 
by Proteſtants to ſupport other Doctrines believ'd in 
common by them, and the Roman Catholicks, 
ſuch as the Doctrine of the Trinity, Original Sin; 
Cc. and to give our aſſent to the one or other ac 
cordingly; as it is to judge for our ſelves with 
regard to the Senſe of thoſe Scriptures, which it 
is pretended give ſome a Right to judge for o- 


thers, and which oblige others to ſubmit to their 
Determination? \ 


Cap. 4. IV. Gen. I now proceed to obviate 
ſome Objections made againſt this important 
Truth. Notwithſtanding the Juſtice and Rea- 
ſonableneſs of every Chriſtians judging for himſelf 
in Religious Matters, this is a Truth that has its 
Adverſaries; I wiſh I could ſay theſe were onl 
to be found in the Romiſh Communion : I fear i 
has not a few amongſt * that go under the 


Name 
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Name of Proteftants, tho' in wearing this Name, 
and oppoſing this Principle, it is certain they act 
a moſt ſhameful ſelſ-contradictory part, and very 
well deſerve to be ſtyl'd Popiſh or Roman Cat ho- 
lick Proteſiants. The oppoſition that is made to 
this Principle, I impure rather to Mens Luſts, 
and particularly to the Luſt of Pride, or an Affecta- 
tion of Dominion over the Conſciences of others, 
than to any conſiderable Reaſons and Arguments 
they can offer for the ſame. It is this Pride, or 
Affectation of Dominion over the Conſciences of 
others, that occaſions their ſeeking for Arguments i 
wherewith to ſupport it: Now the moſt conſi=  F' 
derable that I have met with, may be reduced 
to three or four Heads, ſuch as the Obſcurity of 
Scripture, the Incompetency of ſome to judge for 
themſelves, the Right which others have to judge 
for them, and the Aſſertion of Scripture with re- 
gard to itſelf, that it is not of private Interpreta- 
ton. | 


Se&. 1. Obj. The Holy Scriptures, the Rule of i 
this Judgment, are obſcure, upon which account every 
private Chriſtian cannot be reckon'd ſufficient for this 
tack. Since theſe are dark and obſcure, how inca- 
pable muſt many Perſons be, of enquiring into 
their Senſe, and bringing all Doctrines to them to 
be examin'd thereby? And that they are dark and 
obſcure, they think ſufficiently evident, both from 
St. Peter's ſaying, that in the Epiltles of St. Paul, 
there are ſome things hard to be under ſtood, which the 
unleurned and unſtable wreſt to their own deſtructi- 
on, 2 Pet. iii. 16. and alſo from the Practice of 
Writing Commentaries on the Scripture, in which 
there are very different Senſes given of ſeveral 
Texts of Scripture. 
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; Anſcu. 1. The Scriptures are not :ohſeure iu thing 
of a neceſſury nature; and if fo, where's the Ne- 
ceſſity that any lie under, eithet of not judging 
for themſelves, or ſubmitting to the authoritative 
Judgment ot others? | Int 03 

That the Scriptures are not obſcure in neceſſary 
Matters, enough has been already ſaid to evince, 
when we'ſhew'd, that the contrary Suppofition rer 
flected both upon the Divine Goodneſs, and the;Bleſſel 
Spirit the Divine Author 'of them, as well at contra- 

ted expreſs Teftimony of Scripture, and plain Mat- 
ter of Fatt. Neither is this Suppoſition, prov'd/from 
the Scripture, alledg'd in the Objection, 2 Pet iii. 
16. tho* the Apoſtle does ſpeak of ſome things 
hard to be underſtood, in St. Paul's Epiſtles, yet 
how does it appear, that the knowledge ot theſe 
things is neceflary to Salvation? It is apparent 
from what follows, viz. That the unlturned an 
unſtable do vreii them unto their own deitruttion. 
By the aue, here tranſhted- unlearned, ſome 
think we are to underſtand Men of an indocile 
Temper, Men indiſpos'd for Learning, as by the 
unitable, Men that are carried to and fro by eve- 
ry Wind of Doctrine. Now it is poſſible, that 
Men of ſuch a Temper may wreſt ſome Texts 
that do not contain a Senſe neceſſary to be known 
in order to Salvation, ſo as to draw from them 2 
Senſe of very deſtructive conſequence. Such perni- 
cious Conſequences may bedrawn from theſe Texts 
miſunderſtood, as may produce Actions ot a damr 
nable Nature. Thus, as a learned Author: obſerves, 
thoꝰ it be not abſolutely neceſſary to know the ge- 
nuine Senſe of thoſe Words of our Saviour, This is 
my B dy, yet a Perſon from miſunderſtanding them, 
may be brought to believe; that the Bread in the 
Sacrament is W into the er 
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of Chriſt, and from hence may be brought to pay 
religious Adoration to the Bread, which is an 
idolatrous, and conſequently a damnable Act. 
Now this muſt be aſcrib'd to the fault of thoſe 
that thus pervert theſe Sacred Writings, and not 
to any fault in them, as tho' they were not clear 
in neceſſary Matters: And as what St. Peter ſays 
is no proof of the Scriptures obſcurity in neceſſary 
Matters, ſo neither is the practice of writing 
Commentaries, in which we find different Senſes 
given of ſeveral Texts. It is readily own'd, there 
are ſeveral things obſcure in the Sacred Writings, 
and Commentaries may be of great uſe for caſting 
light into them, but that theſe obſcure places 
contain any Senſes neceſſary to Salvation wants to 
be proved; or granting that ſome of them do it, 
it muſt be prov'd that theſe are not clearly re- 
veard in other places of Scripture, before it can 
be inferr'd from hence, that the Scriptures are not 
clear in things neceſſary to be known: The {ame 
thing may be ſaid with regard to the different 
Explications given in theſe Commentaries : Before 
this thing proves any thing to the purpoſe, for 
which it 1s alledg'd, it muſt be prov'd, that theſe 
different Explications reſpe& things of a neceſſa- 
ry nature, and alſo, that ſuch things are not more 
clearly expreſſed in other places, about which 
there are no different Explications. 


Anfw. 2. Granting the Scrigture to be obſcure in ne- 
ceſſary Matters, this does by no means deſtroy every 
Man's Right of judging for himſelf, or establiſh ſome 
Men's Right of judging for others. Indeed this is an 
Argument why every one ſhould uſe the utmoſt 
care in forming a Judgment concerning things con- 
tain'd in Scripture, Jeſt he ſhou'd be guilty of a 
miſtake in things of a neceflary nature ; but = 
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this ſhould give ſome Men that are neither in- 
fallible, nor authorized, a Right to judge for o- 
thers, I cannot ſee; rather methinks, it is an Ar- 

ument againſt relying on the Judgments of any 
allible unauthorized Perſons, and conſequently 
of judging for our ſelves, fince if we judge at all, 


we muſt either rely upon the Judgments of others, 
or judge for our elves. | 


Seft. 2. 2. Obj. Some Perſons) are not competent 
Judges in Religious Matters. Some lie under a ſort 
of natural incapacity, being void of thoſe Parts and 
Learning which ſeem requilite to enable Perſons 
to form a Judgment in theſe Matters: How inca- 
pable muſt Perſons of mean Parts, and a ſlender 
Education, be of judging of thoſe Points of Reli- 
gion that have been controverted by Perſons of 
great Judgment and Learning ? How unable muſt 
Perſons, that are entire ſtrangers to the learned 
Languages, be of judging concerning the Senſe 
of a Book wrote in thoſe Languages? And then 
as ſome lie under a natural incapacity, ſo there 
ſeem to be others that lie under a moral incapaci- 
ty, as having their Minds darkned by Sin and 
Luſt How incapable muſt they be to judge of 
Divine and Spiritual Matters, whoſe underſtand- 
ings are darkned by habits of Sin, and are alie- 
nated from the Life of God, through the blindneſs of 
their Minds ? The natural Man, ſays the Apoſtle, 
receiveth not the things of the Spirit of God, for they 
are fooliſhneſs to him, neither can he perceive them, 
becauſe they are ſpiritually diſcern d, 1 Cor. ii. 14. 


Anſw. To the Firſt Part of the Obje&ion, re- 
ſpecting ſuch as lie under a ſort of Natural Inca- 
pacity, | 

8 
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1. I is granted thab all Men are not competent 
Judges of all Points of Religion, but then it is not ne- 


ceſſary they ſhould be able to judge of theſe. There's 


no neceſſity that every private Chriſtian ſhould 
be able to form a clear Judgment touching ſeveral 
things that have been controverted, relating. to 
the Doctrine of the Trinity, the Decrees of 
God, c. Chriſtians may very ſafely be ignorant 
of many Points of Religion, that have been can- 
vaſſed by Men of Learning. The knowledge of 
theſe things cannot be ſaid to be neceſſary to 
their eternal happineſs; whatever is fo, is deli- 
ver'd with that perſpicuity and clearneſs, that 
every honeſt and unprejudic'd Perſon may ſee it 
in the Scriptures of Truth : We have reaſon to 
think that every Perſon that is a capable Subje& 
of Religion, and ſincerely ſeeks after the Truth, 
may ſee what is neceſſary to his happineſs, and 
then as to other Matters, as to controverted 
Points, it is neither neceſſary that he ſhould form 
a judgment himſelf, neither is it neceſſary that 
he ſhould herein depend upon, or ſubmit to the 
Judgment and Determination of others. 

2. 1 own that it cannot be avoided, but that ſome 
Perſons mui? in ſome caſes depend upon the Fidelity 
-of  cthers. Since all Chriſtians are not skiPd- in 
thoſe learned Languages, in which the Scriptures 


were wrote, many mult neceflarily depend upon 


the Fidelity of thoſe that have tranſlated them in- 
to thoſe Languages which they do und:rſtand, 
which muſt be acknowledg'd to be ſomewhat of 
an inconvenience with reſpe& to every Perſon's 
Judging for himſelf ; but foraſmuch as theſe Tran- 


-flations, whether of the Scriptures in general, or 


ſome particular parts of it, have been made by 
Perſons that have entertain'd different Sentiments 


in religious Matters, they may be compar'd to- 


i | gether ; 
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gether; where they are found to agree, there's no 
room left for doubting of the Skill and Fidelity of 
the Tranſlators; where they are found to differ, 
the examining the Reaſons wherewith each de- 
fends his Verſion, may help to ſhew Dake 

which Tranſlation is to be pteferr d. 


In anſwer to the Second Part of the Obje&ion; 
reſpecting Men's Moral Incapacity, this indeed is 
rather an Objection againſt the perſpicuity and 
clearneſs of the Sctipture, at leaſt with regard to 
ſome Men, than any thing of an Argument againſt 
every one's Right to judge for himſelf; but ſince 
an Objection againſt the one is thought a ſufſi- 
cient reaſon againſt the other, we ſhall conſider 
it; and do not Scruple to affirm, that notwichs 
ſanding Mens Minds are darkned with Sin and 
Luft, this does not render them incapable of un- 
derſtanding the Senſe of Scripture in neceſſary 
Matters: Perſons may be capable of this, the 
they are deſtitute of the ſpecial illuminations of 
the "Spirit of God; Perſons may know God's WH 
tho” they do not do it. It is true indeed, the Apo- 
ſtle ſays, The natural Man receiveth not the things 
the Spirit of God, 8c. but it does not follow hence, 
that Perſons cannot, without the ſpecial influences 
of the Spirit, underſtand the Scriptures in neceſſa- 

Matters, and that whether by the natural Man 
we underſtand the Senſualiſt as ſome do, or the 
Philoſopher as others. Some by natural Man, in 
this place, underſtand the Man that is wholly de- 
voted and enſlaved to earthly things, and entirely 
taken up with the Concernments of this Life, 
like a brute Creature ; now it 1s not ſaid of theſe, 
that they cannot underſtand thoſe Truths that 
are revealed to them; if they did not barely un- 
derſtand them, how could theſe things be ſaid 
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to be fooliſhneſs to them? How could they judge 


a Doctrine, which they knew not, to be fooliſh? 


It is here ſaid, the natural Man receiveth not 
s dx), which does not ſignify a bare perception 
by our Underſtandings, but a reception by Faith, 
Vid. Atts xvii. 11. James i. 21. Now the ſenſual 


Man does not thus receive the things of the Spi- 
rit of God, not becauſe he does not underſtand 


them, but becauſe he judges them to be fooliſh- 
neſs: He whoſe Mind is enſlaved to ſenſual In- 
dulgences, is apt to judge the ſpiritual Promiſes 
of the Goſpel, and that Self denial he is call'd to 
in order to his being intereſted in them, as no 
other than fooliſhneſs. Others by natural Man, 
in this place, underſtand the Man that makes uſe 


of nothing but Reaſon, and think the Apoſtle in- 


tends hereby the ſame with the Wiſe Man, the 
Diſputer, the Philoſopher, the Greek, of whom 


he ſpeaks in the Context; now ſuch a one can- 


not know the things of the Spirit of God by that 


Wiſdom which alone he will be conduced by, 
| becauſe they are ſpiritually diſcern'd, or by the 


Revelation of the Spirit. The Apoſtle does not 
ſay, that this natural Man cannot underſtand theſe 


| Revelations of the Goſpel, when diſcover'd to 


him, but only that he cannot know them before 
they are diſcover'd by the Revelation of the Spi- 
rit; and that he will not then receive them, be- 
cauſe they are not taught him, as the Wiſdom of 
the World is, by deductions from Principles of 
Humane Reaſon. But granting a Moral Incapa- 
city in ſome, to judge of religious Matters, I do 
not ſee how this either takes away their Right, 
or diſcharges them from the Obligation which 
they lie under of judging herein, i. e. of ufing 
their beſt endeavours to underſtand the Senſe of 
Scripture, and examining Matters of religion by is: 


* 
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do not ſee how this gives any other Perſons a 
Right to judge for them in theſe Matters, or o- 
bliges them to yield a flaviſh ſubmiſſion to their 
Judgments: Nay, do not thoſe that lie under a 
moral incapacity to diſcern the Truths contain 
in Scripture (the neceſſary Truths therein con- V. 
tain'd ) lie under the ſame incapacity of diſcern- 

ing any religious Matters, which their fellow 
Chriſtians would oblige them to yield their aſſent 
to? And indeed this one Conſideration is 2 
ſufficient Anſwer to any Argument brought from 
Men's incapacity to judge for themſelves : Are 
Men capable of aflenting to ſuch and ſuch Doc- 
trines, which their fellow Chriſtians would oblige 
them to afſent to, and yet incapable of under- 
ſtanding the Senſe of Scripture in things of a ne- 
ceſſary nature? Can it be thought, that the lat- 
ter requires a greater Capacity than the former ? 
Can thoſe that lie under an Incapacity of doing 

the latter, be judg'd to have a ſufficient Capacity 

for the former? Are Men capable of aſſenting to 
ſome Doctrines, held by thoſe of the Church of 
Rome, ſuch as Tranſubſtantiation, Purgatory, Me- 

rit, or others held in common by them, and ma- 

ny of the Reformed, ſuch as the Doctrine of the 
Trinity, Original Sin, &c. and yet not capable 

of underſtanding the Senſe of Scriptures in things 

of a neceſſary nature? Do not the neceſſary Truths 

of Religion, contain'd in Scripture, lie as level to 

the Capacities of Men, as ſome of the foremen- 
tion'd Doctrines? If then it does not require a 
greater Capacity to underſtand the neceſſary 
Truths contain'd in Scripture, than to aflent to 
many Doctrines, to which they that make this 
Objection would urge others to give their aſſent; 
how vain, abſurd and trifling, muſt this Ob- 
jection appear? Thoſe that are incapable of un- 
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derſtanding the neceſſary Truths contain'd in 
Scripture, are doubtleſs incapable of aſſenting to 
many Doctrines, to which ſome Men would o- 
blige their fellow Chriſtians to aſſent; how ab- 
ſurd then mult it be to make a pretended Incapa- 
city, in the one caſe, an Argument to oblige them 
to that whereof they are equally incapable? 


Seft.3. 3. Obj. It is pretended that others have a 
Right to judge for us, and we are bound to acquieſce 
in their Determinations. God, ſay ſome, has conſti- 
tured a viſible and infallible Judge, in whoſe Judg- 
ment, coticerning the Senſe of Scripture, and Con- 
troverſies in Religion, all are bound to acquieſce; 
tho' the Aſſertors hereof are not agreed who this 
infallible Judge is, fome aſcribing an infallible 
Judgment to the Pope, others to a general Coun- 
cil, others to a Pope acting in concert with ſuch 
a Council: Again, it is the cry of many, we 
are to acquieſce in the Churches Determinations, 

which, they ſay, is ſtiled the Pillar of Truth. 


Anſw. It has been already prov'd, that none 
have this pretended Right: They that ſay, that 
God has conſtituted a viſible and infallible Judge, 
in Matters of Faith, ought to give ſome Proof 
hereof; let them ſhew the Scriptures that make 
any mention hereof; till they do this, it is ſuffici- 
ent to deny the Aſſertion; Nothing of this kind is 
aſſerted in Scripture; and this Aſſertion does ma- 
nifeſtly contradict thoſe Texts of Seripture, which 
ſpeak of all Chriſtians judging in religious Mat- 
ters, which is proof ſufficient againſt it, unleſs 
with thoſe that think the Scripture may contradict 
it ſelf, Since no Scripture can be produc'd, where 
an infallible Judge is conſtituted, how abſurd muſt 
it be to argue from Reaſon for one, as ſome o 
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who think that God has not otherwiſe ſufficiently 
provided for the Welfare of Believers? But has 
not God done this, in giving a perfect Rule of 
Faith and Manners, ſo clearly revealing all that 
is neceſſary to be known and done in order to 
Salvation, that every Perſon ſincerely deſirous of 
happineſs, may without much difficulty perceive 
the ſame, if he will conſult this Rule? Is not an 
infallible Rule, that is clear in all neceſſary mat- 
ters, as conducive to the Welfare of God's Peo- 
ple, as an infallible Judge? And what tho' there be 
different apprehenſions amongſt Chriſtians, in Mat- 
ters not Eſſential, may they not, notwithſtanding 
ſuch different apprehenſions, unite together in 
true Love and Affection? nay, do not theſe diffe- 
rent apprehenſions give an opportunity for exer- 
ciſing the Graces of mutual Forbearance and 
Charity? Where's the neceſſity then of an infalli- 
ble Judge, to determine the right Senſe in all 
Points of Religion? As for thoſe that ſay, we 
ſhou'd ſubmit to the Judgment of the Church, ac- 
quieſce in all her Determinations, and believe as 


De believes, it is ſufficient to ſay, that it is not 


eaſy to apprehend what is meant by the Church; 
whether hereby we are to underſtand the Church 
repreſentative, conſiſting of Miniſters; or the 
Church repreſented, made up of the People, or 


the particular Church eſtabliſh'd in the Country 


where our Lot happens to be caſt; but certain 
it is, the Church, in none of theſe Senſes, can be 
ſaid to be inveſted with an infallible Authority. 


Shall we ſay this, either of the Church repreſenta- 


tive, or that repreſented, when both the one and 
the other are made up of fallible Men? Shall 
we ſay this of the particular Churches eftablifh'd- 
in particular Countries? how can we, whilſt there 
are different Perſuaſions maintained by Churches 

55 G 2 eltabliſh'd 


44 Of Chriſtians Fudging for themſelves, 
eftabliſh'd in different Countries, unleſs contradicto- 
ry Tenets may be ſuppoſed to be true, and that 
Perſons in difterent Countries lie under obligation 
to yield their aſſent to theſe contradictory Senti- 
ments? If by believing as the Church believes, we 
intend this of a particular Church eſtabliſh'd, in 
this or that Country, then in one Country Chriſti- 
ans would be oblig'd to be of the Romiſh Per- 
ſuaſion, in another of the Proteſtant; in one 
Country to embrace the Sentiments of Luther, in 
another thoſe of Calvin; in one Country to be 
Epiſcopalians, in another Presbyterians. Or if 
by believing as the Church believes, we intend this 
of the Catholick Church difleminated through the 
ſeveral parts of Chriſtendom, then the very ſame 
Perſons mult be oblig'd to entertain contradictory 
Sentiments at the ſame time; he muſt be oblig'd, 
for inſtance, to believe the Doctrine of Tranſub- 
ſtantiation, and not to believe it; he muſt be 
oblig'd to believe the Doctrine of Conſubſtantia- 
tion, and not to believe it; he muſt be oblig'd to 
believe the Doctrine of Abſolute Decrees, and 
not to believe it; he muſt be oblig'd to. believe 
Dioceſan Government by Biſhops to be the beſt 
Form of Government in the Chriſtian World, and 
not to believe it, &c. all which is abſurd. Grant- 
ing that the Church is ſtyPd the Pillar and Ground 
of Truth, tho” this is not certain, ſince this may 
as properly refer to the words following, as to 
the Church, 1 Tim. 3. 15. but granting this, what 
does this prove > Not that the Church is the 
Foundation on which Truth is built, and which 
giveth it Authority ; Truth being, ſaith St. Chry- 
ſoſtom, & inuaycias ge Z £Jeaivpe, the Pillar and 
Ground of the Church, which is, ſaith the Apo- 
ſtle, built e fouudation of the Apoſtles and Pro- 
phets, Epticſ./2; 19. but as ſhe helps to Fan{ervs 
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* ſaving Truths of Chriſt, juſt as a Pillar helps 
to ſuſtain- its Edifice; it is Eſſential to her ve 
Being to teach the neceſſary Truths of the Goſpel, 
and by teaching theſe, ſhe prevents their being loſk 
in the World. If there were no Profeſſors of the 
Doctrine, which is according to Godlineſs, i, e. 
no Church of Chriſt, this Doctrine muſt neceſſarily 
diſappear and vaniſh from amongſt Men. 


Sell. 4. 4. 0j. The Scripture is not of pri- 
vate Interpretation, 2 Pet. I. 19. Knowing this firſt, 
that no prophecy of the FR is of n ler- 
pretation. | 


Anſw, It is very alien from the Mind of the 
| Apoſtle, in this place, to think that he wou'd 
have Chriſtians ſubmit to the authoritative Integ- 
pretations of any fallible Men, and not interpret 
the Scriptires according ro their own Senſe or 
Judgments. If the word , here tranſlated 
Inter pretation, ſignifies, as ſome Criticks ſay it 
does, Incitation or Impulſe, why. may not the Phraſe 
here import, that Prophecy 1s not of private im- 
pulſe or incitation, . e. Prophecy comes not from 
the Prophet's own ſuggeſtion, but from the Inſpi- 
ration of the Hoiy Ghoſt : which Senſe berfe&ly 
agrees with what immediately follows, V. 21. For | 


' Prophecy came not in old time by the Will if man; 


but holy men of God ſpake as they were moved by the 
Holy Ghoſt. But taking 07i>vcis to ſignify Inter- 
pretation, according as 1t 1s here tranſlated, when 
tne Apoſtle tells us, that ng Prophecy is of pri- 
vate Interpretation; the Context leads us to un⸗ 
derſtand ſuch an Interpretation, as ſuits a Man's 
qwn private fancy, in oppoſition to the Senſe which 
the Spirit of God reveals in Scripture: The Apo- 
ſtle ſheys, that the krophecies that went Cet 
ri 
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Chriſt were illuſtrated by the Goſpel, which he 
compares to Light; now, ſays he, theſe Prophe- 
cies are not of private Interpretation, they are not 
to be explain'd according to People's private Fan- 
cies, according to the Fancies of the unbelieving 
Jeus, but according to the Revelation made of 
them in the Goſpel by the Holy Spirit, who led 
the Apoſtles into the true Senſe of them, which 
Senſe of the place does very well agree with what 
follows, V. 21. For the prophecy came not in old time 
by the will of man, but, &c. As the Prophecies 
relating to Chriſt, did not depend upon the pri- 
vate Will and Fancies of any Man, but were in- 
ſpir'd by the Holy Ghoſt ; ſo the explication of 
them ought to be made by the ſame bleſſed Spirit, 
who as he formerly inſpir'd the Prophets, ſo has 
reveal'd the true Senſe of them to the Apoſtles. 
To infer from hence, that private Perſons are not 
capable of underſtanding the Scriptures in neceſſa- 

y Matters, or that inſtead of judging of the Senſe 
of it themſelves, they muſt acquieſce in the Au- 
thoritative Interpretation of others, ſeems altoge- 
ther alien from the Apoſtle's Deſign in this place. 
Thus have I conſider'd the ſeveral Objections 
which might be alledg'd againſt the important 
Truth that I have been endeavouring to eſtabliſh, 
and from what has been ſaid, I think it is appa- 
rent, that however plauſible ſome of them may 
ſeem to be, there are none of them but what ad- 
mit of a fair Anſwer. 


Cap. 5. I proceed to make ſome Reflections 
upon the Whole. Bos 1 


| Se. 1. Shou'd it not help to recommend the Chriſtian 
Doctrine to us, to find the firſt planters of it appeal- 


ing to the Judgment and Reaſon of | Men in what 
EC | ' they 


* 
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they deliver d to them? The Apoſtle Paul calls up- 
on the Corinthians to uſe their Reaſon in judging 
of what he ſaid to them: The Heræans are highly 
extoll'd for examining into the Truth of thoſe 
Doctrines which this Apoſtle inſtructed them in: 
Inſtead of yielding an implicit aſſent to what the 
Apoſtle Paul ſaid, They ſearched the Scriptures daily, 
whether thoſe things were ſo, upon which account 
they are ſtyPd more noble than thoſe in Theſſalouica, 
Acts xvii. 11. Tho' the firſt planters of the Goſ- 
ple were guided by an infallible Spirit, upon 
which account an implicit aſſent was due to the 
Doctrines they deliver'd, yet they call upon Per- 
ſons to judge for themſelves, and commend thoſe 
that did it, by comparing what they taught with 
thoſe Scriptures, which were own'd by them to 
be Divine. Now the Way and Method, which 
they took in this reſpect, does tend to recom- 
mend their Doctrines as worthy our .,..1 and 
credit: Does not their appealing to the ; _-:. 
and Judgment of Men, manifeſt a Conſciouſneſs 
to themſclves, that there was nothing abſurd or 
unreaſonable in what they propos'd, nothing but 
what would ſtand the Teſt of every Man's ſober 
and impartial Judgment? Thoſe that inſtead of 
appealing to the Reaſon and Judgment of Men, 
as to what they deliver, infilt upon a blind im- 
plicit aſſent to all their Dictates, give that ground 
of ſuſpicion, with regard to the Doctrines they 
teach, which it is manifeſt the Writers of the 
Goſpel never did. We have reaſon to ſupect thoſe 
Doctrines to be abſurd and unſcriptural, which the 
maintainers of them are not willing others ſhould 
exerciſe their Reaſon about, and compare with 
Scripture; but this ground of ſuſpicion was not 
given by the firſt planters of Chriſtianity, who as 
they frankly appeal'd to the Judgment of every 
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Man, with reſpe& to what they deliver'd, ſo eu 
tol'd thoſe that compar'd the Doctrines they 
taught with the Scriptures then in being. Now 
may it not recommend the Doctrines of Chriſtia- 
nity, if there appear nothing in them repugnant 
tothe Reaſon of Mankind, nothing but what will 
bear the Teſt of every Man's ſober and impartial 
Judgment ? It will doubtleſs, with all but thoſe 
that think it no diſcredit to a Divine Revelation, 
that it ſhould contain Doctrines in themſelves ab- 
furd and ridiculous to the Reaſon of Mankind. 


Sect. 2. 2. Have we not reaſon to be thankful, 
that we are in thoſe Circumſtances wherein we enjoy 
the liberty of judging for our ſelves in religious Mat- 
ters? As every Chriſtian has an undoubted Right 
to judge for himſelf, ſo it is a great Mercy, not 
to be reſtrain'd in the exerciſe of ſo valuable a 
Right, as Multitudes have been and are at this 
Day: This is the unhappy caſe of Multitudes 
dwelling in Popiſh Countries, where they are not 
permitted to make the beſt uſe they can of thoſe 
Scriptures, which were given us by God, for the 
direction of our Conſciences in all Matters of Faith, 
and the regulation of our Practice in all Matters 
of Duty; where inſtead of being permitted the 
free uſe of the Scriptures, comparing all Matters 
of Religion herewith, and giving their aſſent ac- 
cordingly, they are depriv'd of this free uſe, and 
oblig'd to yield an implicit aflent to whatever 
Senſe others are pleas'd to put upon theſe Divine 
Writings, and the Doctrines they are taught by 
Men, whether they apprehend them agreeable 
with theſe Sacred Writings or no: Thus do they 
of that Church invade the Rights of Chriſtians, 
and exerciſe a Spiritual Tyranny over the Souls 
and Conſciences of Men. Now is it not a Mer- 


cY5 
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cy, that merits our thankfulneſs, to be freed from 
a Tyranny of this kind? A Tyranny that cannot 
but appear very grievous to all conſidering Per- 
ſons, that have a regard for Religion, and' the 
Rights of Chriſtians, to judge for themſelves in 
the Matters of this kind; to all who prefer a clear 
well grounded perſuaſion in. theſe Matters, to 4 
blind implicit aſſent to fallible Creatures herein. 
What a Mercy is it then, that our Lot is caſt ra- 
ther in a Proteſtant than a Popiſn Country? That 
it is caſt where, as we have the free uſe of Scrip* 
ture, ſo we may compare all Matters of Religion 
herewith, and give our aſſent accordingly, with- 
out incurring the hazard of undergoing all the Mi- 
ſeries of a Popiſh Inquiſition? It is certain, we 
are not ſo reſtrain'd in the exerciſe of this valuable 
Right, as they are, whoſe Lot is caſt under Popiſh | 
Eſtabliſhments, which is certainly matter of thank- 
fulneſs to that God who fixes the Bounds. of our 
Habitation, and it would {till be matter of greater 
thanktulneſs, the leſs any were reſtrain'd in. the 
\ exerciſe of ſo unqueſtionable a Right. 


Sect. 3. 3. Is it not unſcriptural as well as abſurd, 
for any to decry the uſe of Reaſon in Matters of Reli- 
gion? How is it poſſible for any, without the uſe 
of this Faculty, to Form any Judgment in Divine 
Matters? If it belongs therefore to every Man to 
do this, it doubtleſs belongs to every Man to 
make uſe of this Faculty in religious Matters. It 
is this Faculty that renders us capable Subjects of 

Religion; how ſtrange mult it be to diveſt our- 

ſelves of the uſe of it in Matters of Religion? In 
caſe indeed it were needleſs for ſome to form 
any Judgments at all in theſe Matters, or were 
theſe Matrers entircly to depend upon the Judg- 
ment of others, I muſt own there would be _ 
| H leis 
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leſs occaſion for every Man's exerciſing this Fa- 
culty in religious Matters; but fince both theſe 
Suppoſitions are deſtroy'd, by its being every 
Man's Right and Duty to judge for himſelf in 
theſe Matters, it certainly concerns every Man, 
one as well as another, to exerciſe his Reaſon in 
theſe Matters; without the exerciſe whereof, as 
Perſons may believe any thing, be it never ſo ab- 
ſurd, ſo how is it poſſible for them to find out the 
genuine Senſe of Scripture, or to diſtinguiſh be- 
twixt Truth and Error, or to render God any 
thing of a reaſonable Service, which yet all Chri- 
ſtians are requir'd to do, one as well an ano- 
ther? It is abſurd in any to decry the uſe of 
Reaſon in religious Matters; tho” more abſurd in 
ſome than others; more abſurd in the Proteſtant 
than the Papiſt, fince the former, if true te his 
Principles, allows to all Chriſtians a Right to 
judge for themſelves in thefe Matters, which the 


latter denies. When I ſay Perſons ſhould ufe 


their: Reaſon in Matters of Religion, I do not 
mean, that every. Man's private Reaſon ſhould be 
the Rule and Standard of his judgment in theſe 
Matters; this is already ſuppoſed to be that Di- 
vine Revelation contain'd in the Scriptures of 
Truth; but Reaſon is the Faculty whereby he 
may and ought to judge concerning the Senſe 
of thoſe Things that are contain'd in this Rule ; 
and tho” he is not preſently to reject what may 
be attended with ſome Difficulties, which ſur- 
paſs the Senſe of his Reaſon to account for, yet 
he is not to admit any Doctrines that are in 
their nature contradictory and repugnant to Rea- 
ſon; if he were, to what purpoſe is he to uſe 
his Reaſon, ſince the end of this is to diſtinguiſh 
| betwixt Truth and Falſhood, and nothing can 
be true that contradicts right Reaſon ? No ſuch 
TP 7 Doctrine 
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Doctrine therefore as does this, can be contain'd 
in the Scripture of Truth, the Rule about which he 
is to exerciſe this Faculty. To ſuppoſe that the 
Scriptures contain in them Doctrines contradicto- 
ry to Reaſon, is to ſuppoſe they contain falſhood 
in them, ſince whatever is ſo is falſe; nay, ſince 
theſe are allow'd by Chriſtians to contain a Di- 
vine Revelation, to ſuppoſe ſuch a thing, is to 
ſuppoſe the blefled God contradicting himſelf, 
ſince he is the Author of Reaſon alſo: Now cer- 
tain it is we cannot be ſurer that the Scriptures 
do contain a Divine Revelation, and are a Rule 
of Faith and Manners to us, than that if they 
are ſo, they cannot contain what is falſe, or than, 
that it is impoſſible the bleſſed God, the Author 
of the two Lights of Reaſon and Revelation, 
ſhould contradict himſelf, In ſhort the Scripture, 
and not every ones private Reaſon, is the Rule of 
a Chriſtian's Judgment in religious Matters; ho- 
ever, every Chriſtian ought to uſe his Reaſon to 
judge of the Senſe of this Rule; and if ſo, he 
ought not to admit any Senſe of Texts that is 
in its nature repugnant and contradictory to 
Reaſon. | b 


Sect. 4. 4. May not thoſe be ſaid to act an un- 
chriſtian part, who wreſt this Kight of judging for 
themſelves, out of the hands of their fellow Chriſtians, 
by undertaking to judge for them in religious Matters & 
How criminal they of the Church of Rome are, 
in this reſpe&, has been again and again hinted ; 
but it is too apparent to all that look abroad in- 
to the Chriſtian World, that they are not alone 
guilty in this Matter. May not thofe be ſaid to un- 
dertake to judge for others, and conſequently to wreſt 


from them the Right they have to judge for themſelves, 


who demand their aſſent to Doctrines and Articles of 
H 2 Religion, 
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Religion, when they cannot tell whether thoſe, upon 
whom they make this demand, judge them to be agree- 
able to the Rule of God's Word? Their judging 
them to be agreeable hereto, who make this 
Demand, is no juſt Reaſon for the ſame, unleſs 
they have a Right to judge for thoſe upon whom 
they make it, and conſ{c quently their making this De- 
mand is an apparent laying Claim to ſuch a Right. 
In caſe | aſſent to any Doctrines, becauſe upon 
comparing them with the Scriptures, I find them 
to agree with this perfect Rule of Faith and 
Manners, I may be ſaid, in this caſe, to judge 
for my ſelf. Again, May not thoſe be ſaid to aſſume 
this Right of judging for others, in Matters of Reli- 
gion, who woy'd oblige their fellow Chriſtians to ad- 
mit the particular Senſe which they affix, to auy Texts 
of Scripture? Chriſtians cannot be ſaid to have a 
Right to judge tor themſelves, in religious Con- 
cerns, unleſs they have a Right to judge with 
regard to the Senſe of Scripture, which it is ma- 
nifeſt they have not, if others have a Right to 
determine this for them, and they oblig'd to ſub- 
mit to their Determination in this Matter. Thoſe 
that undertake to do this, do manifeſtly aſſume a 
Right of judging for others, and in ſo doing do 
act an unchriſtian part: However Chriſtian a part 
it is to explain and give the Senſe of Scripture ; 
it is manifeſtly the quite contrary, to do this in 
an authoritative manner, ſo as to oblige others to 
yield their aſſent to ſuch a Senſe and Explicati- 
on put upon it by fallible Creatures. Once more, 
inay not they be ſaid to aſſume this Right of judging 
tor other, who would oblige others to admit of Words 
and Phraſes different from thoſe contain'd in Scrip- 
ture? If theſe Wards and Phraſes are of a difte- 
rent Senſe, Import and Signification from thoſe 
contain d in Scripture, is it not apparent, that in 
7 e T1 obliging 
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obliging others to theſe, they do oblige them to 
admit their particular Senſe of Scripture, which is 
certainly undertaking to judge for them, and de- 
priving them of exerciſing their undoubted Right 
of judging for themſelves? If theſe Words and 
Phraſes are exactly of the ſame Import, Senſe and 
Signification with thoſe in Scripture, if they ſignify 
neither more nor leſs, what an abſurdity muſt it 
be to ſubſtitute others in their room, and oblige 
others to their uſe? Doubtleſs Perſons may, in 
explaining the Senſt of Scripture, uſe different 
Words and Phraſes from thoſe contain'd in it; 
this is what all Parties of Chriſtians have done 
and do, but certainly none can oblige others to 
the ule of theſe different Words and Phraſes, 
without either aſſuming a Right to judge for 
them, or acting abſurdly: If theſe different Words 
and Phraſes do no way fix and determine the 
Senſe of Scripture, how abſurdly do they act, 
that not being content with their fellow Chriſti- 
ans uſing Scripture Words and Phraſes, ſubſtitute 
theſe in their room? In caſe on the other hand 
they do fix and determine the Senſe of Scrip- 
ture, it is very apparent, that in obliging others 
to the uſe of them, inſtead of leaving them at 
liberty to judge for themſelves, concerning the 
Senſe of Scripture, they undertake to judge for 
them; this they apparently do, tho' it be grant- 
ed, that the Senſe they affix to Scripture, by the 
uſe of theſe different Words, be the true Senſe: 
But certainly, let Perſons underſtand the Senſe of 
Scripture never ſo truly, this will by no means 
juſtify their aſſuming a Right, which does by no 
means belong to them, and invading the undoubt- 
ed Right which every Chriſtian has, of judging 
for himſelf, concerning the Senſe of Scripture ; 
nay, this could not be juſtified, tho“ it ſhould be 
N N granted 
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granted that they could uſe apter Expreſſions to 
convey the Senſe of Scripture, than thoſe divine- 
ly inſpir'd Perſons who wrote the Scriptures, 
which yet methinks it would be not a little arro- 
gant in any Chriſtians to pretend, and if ſo, why 


muſt their Expreſſions, their Words and Phraſes, 


be ſubſtituted in the room of thoſe contain'd in 
Scripture? There 1s no neceſſity at all of doing 
this, if the Words and Phraſes of Scripture are in- 
ſufficient to convey the Senſe of Scripture, which 
if they are not, how came any to know the Senſe 
of Scripture? How came they to know it, who 


are for ſubſtituting other Words and Phraſes, in 


order to expreſs it? It muſt be own'd therefore, 
that the Words of Scripture are ſufficient to con- 
vey the Senſe of Scripture, tho* I readily own 
they are not ſufficient to convey the determin'd 
Senſe which ſome Men have affix' d to Scripture 
in ſome caſes; but thoſe that upon this account 
do ſubſtitute other Words in their room, and 
wou'd oblige others to their uſe, do manifeſtly 
undertake to judge for others, with regard to 
the Senſe of Scripture, In theſe ſeveral reſpects 
have others, beſides thoſe of the Church of Kome, 
undertaken to judge for their fellow Chriſtians, 
and if what has been ſaid, touching it's being 
every Chriſtians Right and Duty to judge for him- 
ſelf be true, ſo far as they have done it, they may 
be ſaid to have acted an unchriſtian part. Theſe 
Perſons that thus wreſt from others a Right to 
judge for themſelves, do in effect lay claim to a 
Spirit of Infallibility, whereof they can give no 
Proof, and no Authority over the Conſciences 
of Men, which they have not the leaſt Right 
tO. 
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Set. 5. 5. What can be more reaſonable than thas 
Chriſtians, inſlead of perſecut ing their fellow Ch iſti- 
ans, for different Sentiments in religious Matters, 
ſhould exerciſe mutual Charity and Forbearance one 
towards another upon theſe Accounts? Perſecution, 
upon a religious Account, is utterly inconſiſtent 
with that Right which all Chriſtians have to 
judge for themfelves in religious Matters: Thoſe 
that perſecute others for their religious Senti- 
ments, do manifeſtly undertake to judge for them 
in Matters of this kind, and fo invade the Right 
theſe have to judge for themſelves ; this is cer- 
tainly done by all that make uſe either of wholee 
 fome Severities, or negative Diſcouragemenis, in or- 
der to bring their Fellow Chriſtians to the ſame 
Perſuaſion with themfelves in Matters of a reli- 
gious Nature. If a Right to judge for themſelves 
in religious Matters, be the Fundamental Princi- 
ple of Proteſtants, what an inconſiſtent and (elf 
contradictory part do all thoſe Proteſtants act, 
who perſecute others upon a religious Account? 
How much more abfurdly do they a& than they 
of the Church of Rome, in perſecuting others on 
this Account, who deny it to be every Chriſtian's 
Right to judge for himſelf in theſe Matters? Per- 
fecution, for differences of Opinion in religious 
Matters, is both inconſiſtent with this Right, 
and alſo repugnant to the Genius of that holy 
Religion, which obliges its Profeſſors to be as 
Sheep, not as Wolves one to another; to bear the 
Croſs themſelves, rather than to infli& it on their 
fellow Chriſtians : It is utterly inconſiſtent with 
all thoſe Laws of Love, Charity, and mutual 
Forbearance, which the Goſpel requires Chriſt 
ans to obſerve, and to the obſervance whereof, a 
Right in Chriſtians to judge for themſelves in re- 

kgious Matters, is a {ſtrong Argument. ls it not, 
Pe upon 
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upon this Principle, very unreaſonable for Chriſti- 
ans to judge, cenſure, and condemn each other; 
for their different Sentiments in religious Mat- 


I ters? Granting this Principle, which has been 
ſufficiently prov'd, it is unavoidable but Chriſti- 


ans will, in many caſes, judge differently one from 
another, and upon the ſame Principle one has no 
more Right, to judge, cenſure, and condemn an- 
other, for his different Sentiment, than that other 

has to judge, cenſure, and condemn him. If one 
Man has no Right to judge for another, in religi- 
ous Matters, what Right can he be ſuppos'd to 
have to judge him for his Sentiments in theſe 
Matters? This Right belongs to him, and to 
him alone, to whom the Conſciences of Men 
are ſubject; Who art thou, ſays the Apoſtle, that 
judgeſt another man's ſervant, to his own maſter he 
Bandeth or falleth, Rom. xiv. 4. How criminal 
mult they be who, by judging their fellow Chri- 
ſtians, may be ſaid to invade the Province of 
that one Lawgiver, who as he has the ſole Right 
of giving Laws to the Conſciences of Men, ſo is 
alone able to ſave and to deſtroy ? Since God is the 
ſole Maſter, to whom every Chriſtian muſt e're 
long ſtand or fall, how criminal muſt they be, 
who take upon them to pronounce Sentences of 
Condemnation, with regard to their fellow Ser- 
vants, for their different apprehenſions in religious 
Matters ? I cannot forbear, upon this occaſion, 
mentioning a Hiſtory, which Mr. Baſnage in his 
* Hiſtory of the Jews relates, concerning a Muf- 
ſulman Prince, which may ſerve as a Lecture to 
many Chriſtians who decide of the etcrnal De- 
ſtiny of Perſons entertaining different Sentiments 
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from them, with the ſame Au TEE 
at their diſpoſal. Omar the Secoffy 3 if ar 8 
liſn'd ſome Curſes that were wont WV! 8 

a | | pro- 
nounc'd againſt the Alides (a Se& amd. he 
Mahometans, ſo denominated from their fol 
ing Aly) and ſubſtituted theſe words, full of Cha- 
rity, in their room, Pardon us, Lord, and pardon 
alſo our Brethren, who make profeſſion of the ſame 
Faith with us; a certain Lord would have car- 
ried him farther, and have obliged him to curſe 
the Ommiades (a different Se& among the Mabo- 
metans) inſtead of the Alides, and the eaſier to 
obtain his Demands, rebell'd againſt him; but 
the Caliph ſent Depuries to deſire a Conference, in 
order to know, whether his Deſign was to re- 
form the Government or Religion, but ſignifying, 
that he wou'd never curſe his Anceſtors and 
Relations, becauſe it was a great Sin to deter- 
mine what relates to the other Life, and that God 
ne ver gave command for the curſing any body. Does 
not the Charity of this Mahometan Prince de- 
ſerve the Conſideration of thoſe Profeſſors of Chri- 
ſtianity, who are ſo forward to pronounce Ana- 
themaes upon their fellow Profeſſors, for their 
different Sentiments in ſome religious Matters? 
Since Chriſtians are accountable to God, and not 
to each other, for their religious Sentiments, how 
abſurd and unchriſtian is it to judge and con- 
demn each other on theſe Accounts? But why doſt 
thou judge thy brother, or why doſt thou ſet at nought 
thy brother? for we ſhall all ſtand before the Judgment 
Seat of Chriſt, Rom, xiv. 10. To the ſame effect 
the Apoſtle ſpeaks, Cap. xiv. 12, 13. So then every 
one of us ſhall give an account of himſelf to God, let 
us not therefore judge one another any more. This 
judging one another, as it contradicts that Right 
which every Man has to judge for himſelf, and 
| — implies 
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58 Of Chriſtians Judging for themſelves, 


implies an arrogant aſſuming to judge for others 


in religious Matters; ſo it is quite oppoſite to 


that Love, Charity and Forbearance, which Chri- 
ſuans are again and again calld in the Goſpel 
to exerciſe towards each other, and which in- 
deed there 1s all the reaſon in the World Chri- 
ſtians ſhould exerciſe towards each other, not- 
withitanding their difterent Sentiments in reli- 
gious Matters: The Agreement there is amongſt 


Chriſtians in things of the greateſt and moſt va- 


luable Importance, 1s a greater Argument for the 
Exerciſe of theſe Divine Graces towards each o- 


ther, than their different Sentiments are for a 
Temper and Behaviour contradictory hereto ; 


which as they often owe themſelves to different 
Capacities, Genius's and Means which different 
Perſons enjoy, ſo they are commonly about Mat- 
ters comparatively trifling, obſcure, and difficult. 
Why ſhould theſe Differences occaſion a Breach 
of Affection amongſt Chriſtians, all of whom are 
liable to err, and none of whom have any Au- 


thority over the Faith and Conſcience of ano- 
ther? The Apoſtle preſſes Chriſtians of diffe- 


rent Sentiments, to a mutual embracing each o- 
ther; One ſays, he believeth that he may eat all 
things, another who is weak eateth Herbs; let not him 
that eateth deſpiſe him that eateth not, and let not 
him that eateth not judge him that eateth, Rom. xiv. 
2, 3. It is evident, that the Apoſtle inſtead of 
allowing a Right in ſome Chriſtians to judge for 
others, and obliging others to ſubmit to their De- 


termination, allows each to entertain their diffe- 


rent perſuaſion, and preſſes to a mutual forbear- 
ance. How much wou'd this Advice tend to 
the Happineſs of Chriſtians if duly regarded by 
them? As methinks it ſhou'd be, ſince it is in 


its nature ſo reaſonable, upon the Principle 1 
| have 
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have been endeavouring to eſtabliſh, and beſides, 


comes from the Mouth of an inſpir'd Perſon. 


Sect. 6. 6. and laſtly. Should not all Chriſtians 


aſſert the Right they have to judge for themſelves in 
religious Concerns, and uſe their beſt endeavours to 
Judge aright herein? Seeing we have a Rule clear 
in all neceſſary Matters; ſeeing we are reaſonable 
Creatures, and ſo capable of judging in religi- 
ous Matters; ſeeing we are Chriſ 


| Proteſtants, and as ſuch profeſs this Principle; 
ſeeing we are accountable Creatures, and as ſuch 
are oblig'd to act conformably to this Principle; 


ſeeing an implicit aſſent to the Judgment of o- 


thers is, upon ſo many accounts, abſurd and un- 


reaſonable, as becauſe none have a Right to 


judge for others in theſe Matters; fince none are 
infallible, and none are inveſted with Authoriry 


over the Conſciences of others; becauſe the 
Judgments of Men are fo various in theſe Mat- 
ters, and finally, becauſe we are requir'd not to 
give an implicit aſſent to the Doctrines of Men, 
by him that has an unqueſtionable Authority 


over the Conſciences of Men: I ſay, ſeeing Mat- 


ters are thus, does 1t not highly concern us and 
all Chriſtians, inſtead of blindly ſubmitting to 


the Determinations of Men, in Matters of Reli- 


gion, to aflert the Right we have to judge for- 
our ſelves in theſe Matters? Does it not highly 
concern us to enquire into the Senſe of that un- 
erring Rule which God has given us, to bring 


all Matters of Religion to it, in order to be ex- 
amin'd by it, and to yield our aſſent to Doctrines, 
according as we find them to be contain'd in it, 
or agreeable to it? How much more reaſonable, 


and more for our Intereſt is it thus to act, than 
| 2 - "ow! 


tans, and as 
ſuch requir'd to judge herein; ſeeing we are 
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60 Of Chriſtians Judging for themſelves, 
to enſlave our Judgments to the Opinions of Men, 
all of whom are fallible, and none of whom 


have any Authority over the Conſciences of o- 
thers? Bur then as it concerns every Chriſtian to 


him to be very cautious of abuſing this his Right, 
by his uſing his beſt endeavours to judge aright in 
theſe Matters: Seeing theſe are Matters that re- 
ſpe& our eternal State in another Lite, and our 
Sentiments with reſpe& to them, are to direct 
L and influence our Actions in this Life, we can- 
| | not certainly be too careful in our endeavours to 
. form a right Judgment in theſe Matters. How- 
1 ever candid and favourable the Great Judge of 
| quick and dead, we may ſuppoſe, will be, with 
| regard to any involuntary Miſtakes and Errors, 
which any ſincere Searchers after Truth may have 
fallen into, yet doubtleſs we muſt be accountable 
to him for thoſe Miſtakes and Errors which owe 
themſelves to a faulty negle& of uſing Endea- 
vours in order to get our Judgments rectify'd and 
inform'd. It concerns us therefore, to endeavour 
the beſt we can, to form a right Judgment in the 
important Matters of Religion: We are indeed to 
judge for our ſelves in theſe Matters, but this 
does by no means denote, that we are to judge 
hereof according to our own particular Fancies 
and Inclinations. The Scriptures are the Rule 
whereby we are to judge, by examining into its 
true Senſe; and that is not always the true Senſe, 
which 1s haſtily taken up, or may be agreeable to 
a private Perſon's Fancy and Inclination, but 
that which is conſentaneous to the Will of its 
Divine Author. Then do we judge aright in re- 
ligious Matters, when we apprehend the true 
Senſe of Scripture, that Senſe which is agreeable 
to the Will of its Author: Now in order to of 

thus 


aſſert his Right, in this particular, ſo it concerns 


| | 
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thus judging aright, in theſe Matters, ſeveral Di- 
rections might be given; I ſhall conclude this 
Diſcourſe, with hinting at a few ; as particularly, 
in ordcr to our forming a right Judg- 


ment. Let us, with fincere and unpreju- Dgrefizons 


diced Minds, confult this Divine Rule : for judging "> 


| aright. 
Then are we likely to come to the 
Knowledge of thoſe Truths that are contain'd in 
Scripture, when fincerely, and with Minds purg d 
of all Prejudice, we ſeek after the ſame; when 
we ſeek rather to draw our religious Sentiments 
from thence, than come to thoſe divine Oracles, 
with preconceived Opinions, in order to hunt 
for Arguments there to ſupport them. Again, 


in order hereto, Let us, in an humble and ſelf 


diff:dent manner, implore the help of God's Holy Spi- 
rit, Tho! it is doubtleſs every Chriſtians Duty to 
uſe his Reaſon and Underſtanding, in judging of 
Divine Matters, yer he ought not to be unmind- 
ful of the Wiſe Man's Advice, of not leaning to 
his own Underſtanding. Perſons are never more 
likely ro make miſtaken Judgment in religious 
Matters, than when they lcan hereto with a dif- 
regard of the gracious Aids of God's Holy 
Spirit, to whoſe Office it belongs to guide and 
rectify the Judgment, and to lead the Diſciples 
of Jeſus into all ſaving Truth; wou'd we there- 
fore judge aright in the things of God, inſtead 
of confiding too much in our own Strength ; let 
us, with humility of Soul, implore at his Hands, 
the enlightning influences of that bleſſed Spirit, 
which he has promis'd to give to them that ask, 
Luke xi. 13. Again, in order hereto, let us ſee that 
We be fincerely diſpos'd to do God's holy Mill. A ſin- 


cere diſpoſition of this kind is a good qualifica-, 


tion, with regard to the forming a right Judg- 
ment in religious Matters, and 1s alſo a means 
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62 Of Chriſtians Judging for them ſelues, 


of intereſting Perſons in the Favour and Rleſſing 


of that God, who queſtionleſs will preſerve all 


thoſe in whom it is tound, from all Errors of a 
deſtructive nature, and fatal conſequence: F any 
man, ſays our Saviour, will do the will of God, he 


ſpall know of the Doctrine, whether it be of God, or 


whether I ſpeak of my ſelf, John vii. 17. The ſecret 
of the Lord, ſays the Pſalmiſt, is with them that fear 
him, and he will ſhew them his Covenant, Pſalm xxv. 
14. And if ſo, can we think that Perſons ſin- 


cCerely diſpos'd to do the Divine Will, ſhall be 


ſuffer'd to continue ignorant of any ſaving Truth, 
or fall into any deſtructive Error? Once more, 
(becauſe it does not conſiſt with the Deſign of 
this Diſcourſe, to multiply particular Directions, 
in order to Perſons judging aright; and I only 
propos'd to hint at a few that might be of general 
uſe) in order to this End, Let us exert due care 
and diligence in conſulting this Rule, in order to find 
out its genuine Senſe : Foraſmuch as many Words 
and Phraſes carry in them a different Senſe, when 
conſider'd ſeparately by themſelves, from what 
they do when conſider'd in a connected Diſcourſe, 
where they bear a Relation to ſomewhat going 
before and following after; in order to the finding 
out the genuine Senle of the Divine Writings, we 
cannot too heedfully attend to the Scope and De- 
ſign of the Sacred Penmen, in any particular Parts 
of Scripture, by a due regard had to the Context: 
Through the neglect of this, a great many Texts 
of Scripture have had a quite different Senſe affix d 
to them than what was intended by tne Divine 
Author. How eaſy a thing is it to miſtake the 
Senſe of an Author, if ſome ſingle ſcraps of his 
Writings be conſider'd ſeparately by themſelves, 
withour any regard had to what they were con- 
nected with, to what went before and 1 

after? 
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after? And as in order to find out the genuine 


Senſe of Scripture, we cannot too heedfully attend 
to the Scope of the Sacred Penmen, ſo we cannot 
be too reſolute in not admitting ſuch a Senſe of 

any particular Texts as contradicts the general 

Scope and Tenor of their Writings, or is really | 
repugnant to the Reaſon of Men: Whatever con- 
tradicts the one, or is repugnant to the other, is | 
certainly falſe, and whatever is falſe, we may be 
ſure can be no Branch of a Divine Revelation; 
cannot proceed from a God of Truth. | 


„ 


* 1 * . 

30 2 2 * * 2 "#% 9 

8 a 5 CR” — 7 — * 
? — * * JV) : *4 
* x 7 4 . 8 
*. 4 * * 
1 » - FD 
3 * 5 FF 2X » * = * : 
- * — 4 


— 


2 8 > 


* ** 


. 
— 


— "ee 46: ee dt - * 
* 
e 
N Y 


a dr fo Br 1 7 
” 1 * 


MAT THE WS, 4 the Bible. 


— = 
— — 
— — — 


—— —— - 
- — 
4 S aa OO, 
"—— ) — — — 


— — PY - 


{> 1 {? p — 7 15 . : 22 . N # 


rin every Chriſtian? 8 Pattern, 355 the jo Wis 
rend Mr. Robert Murrey. by. — 
A Collection of the Promiſes of Scripnare, by 
| the Reverend Mr. Samuel Clark. 
The Occaſional Papers, in Three Volumes, be⸗ 
ing Eſſays on various Subjects and Occaſſons. 2 
A Beens of the Scripture, as the only Standard 
of Faith, by the Author of the Occaſional Paper, 
178 Price 25. | 
Is Glaucus, the Folly of thoſe that ſay they had 
rather be Papiſts than Presbyterians, Price 6d. 


A Th — 7 
9 


* 


-_ 9 — 
* 1 
r 
CESS — 
— — 
— —— —— 


* 3 
0 
8 7 : 


* — — > — * — — _ oo 
- 


ee a dr rn Hu = p 


Price 6d. 

1 Two Letters to Dr. Wy occaſion d by his 
1 Four Sermons, on the Beauty of e in the 
Common Prayer, Price 6d. 


- Juſt Publiſh'd, 


God; and of Father, Son and Spirit, and of our 


Oldfield; D. D. the = a Edition, Price 1. 
2. God's Goodneſs to a People, in ſetting à 
Wiſe and Good King over them; a Sermon 


Brune, Price 44. 


— _ A 
3 5 - * 
4 i —— | 13 ö _ » 
Jn — — <> R - - 2.9 - 
— — — — 2— . — — 
— * L. i * — 
9 is „ 
* . , 


Price S,. dt. 


# 
=—4 


Bice 64. 


| The Rational Diſſenter, ſoberly profeſſing bis 
ſtedfaſt Belief, in Thirty Nine Articles, Price 6d. 
N The Delolatiqus 0839 a Popiſh Succeſſion, 


1. A drief practical and Pacifick Diſcourſe of 
| Eoncern with Them, by the 8 Jalbua 


Preach'd May 29. 721. by the Reverend Mr Simon 


3. A Layman's plain Reads on a fine Diſ- 
courſe of a eh Author, intituled, The Church 
ot Englund free from the Imputation of Pope, N 


Joax x Prin 2) i £3 anus 


fo oft hotter Row.” eie ae 79059 RE 


4. The Conduct of the Sage conlider, 2 


— 


».% | 
4» % 
9 . 


| 


| 


